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1895 


March 7, 1895 
“A Dead Formalism” The Present Truth 11, 10, p. 154. 


ATJ 


IT is eternally true that the only way in which we can ever possibly 
be separated from this world or from the people of this world, is by 
the presence of God going ever with us. “So shall we be separated 
from all the people that are upon the face of the earth."P TUK March 
7, 1895, page 154.1 


Just here is the point where a dead formalism enters and takes the 
place of living faith. People want to be the Lord’s; they want to 
serve the Lord; they want to go to heaven; and knowing that this 
requires separation from the world, they “try to give up the world.” 
But instead of finding the living presence of the Lord by having faith, 
which of itself would accomplish all that is required and all that the 
heart can rightly desire, they undertake to separate themselves 
from the world and from the things that are in the world. This they 
hope to do by professing religion, joining the church, practising the 
forms of religion, and “doing their best” to keep the commandments 
and obey the Scriptures. Not having the living presence of Christ in 
the heart to accomplish of itself the will of God and to work the 
works of God, they hope to supply the lack by practising of 
themselves the forms of religion. But all this is only the form of 
godliness without the power, and can never bring peace to the mind 
nor rest to the heart.PTUK March 7, 1895, page 154.2 


The profession of religion without the living presence and power of 
Christ in the heart and manifested in the life, is only a dead 
formalism. It matters not though it be profession of Christianity itself, 
and a practice of all the forms of service and of worship that pertain 
to Christianity; if Christ Himself is not a living presence and power in 
the heart and life, giving life to all the forms of service and of 
worship in which we engage, then it is all simply an outward service 
of mere forms and is therefore only a dead formalism.P TUK March 





7, 1895, page 154.3 


The forms even of Christianity can never give life to the observer of 
them. No; life is found only in Christ Himself, by a living faith. And 
having by living faith found Him who alone is life, He then is life to 
us and to all the forms too. Then all the service, and all the forms of 
service of Christ are always a delight. But to practise the forms of 
God’s service with the hope of getting life, instead of because we 
have the life of God, is a wearisome and vain procedure and a 
profitless business.PTUK March 7, 1895, page 154.4 


A. T. JONES. 





March 21, 1895 


“Calling Things by Their Names” The Present Truth 11, 12, pp. 182, 183. 


ATJ 


THE American Sentinel, a vigorous Protestant journal published in 
New York, has been charged by the Monitor, a Catholic journal, 
with dealing in “steady and unlimited abuse of the Pope of Rome 
and the loudly dressed lady who sat on seven hills,” whereupon the 
Sentinel replies, in part, as follows:—PTUK March 21, 1895, page 
182.1 


As for what the Monitor calls “the loudly dressed lady who sat on 
seven hills,” we have never spoken of her as a “lady.” That term 
does not properly belong to her. It is not the term that the Lord uses 
in referring to her. The Scripture says that she said of herself, “| 
shall be a lady,” and that she would be called “The lady of 
kingdoms;” but what the Scripture itself calls her is a term that is 
absolutely incompatible with any suggestion of a lady. We shall not 
guote the scriptures which describe her, lest the Monitor and other 
Catholic papers should not only charge us with abuse, but worse. 
We shall therefore cite chapter and verse, and the Monitor and all 
others can read the words for themselves as the Lord has spoken 
them; and then let them make their charges as they choose. Here 
they are: Revelation 17:1-6, 15, 16; 18:2, 3; 19:2.PTUK March 21, 
1895, page 182.2 


And that the Monitor may the better be prepared to understand the 
application of these scriptures, we also cite the two standard and 
popular Roman Catholic authorities—“The Faith of Our Fathers,” p. 
131; and “Catholic Belief,” p. 323—both of which say that the 
Babylon referred to by Peter (7 Peter 5:73) and the early Christians, 
is Rome. And when the Lord says that she is a harlot herself, and 
“the mother of harlots and abominations of the earth,” it is not abuse 
when we say or anybody else says that that is what she is.P7TUK 
March 21, 1895, page 182.3 


When the plain statements of the word of God seem to any person 
to be abusive, then the only proper thing for such person to do is so 





to change his attitude that that word will not seem so, but can be 
accepted as the exact truth. To the scribes and Pharisees it no 
doubt seemed to be very great abuse when Jesus told them that 
they were hypocrites, whited sepulchres, serpents, and a 
generation of vipers. It was the truth, though, and instead of 
persecuting and crucifying him, it would have been far better for 
them to have acknowledged that it was all true, and changed their 
course from that of disobedience to that of faith.PTUK March 21, 
1895, page 183.1 


It is altogether likely that the devil would rather still be called Lucifer 
—Lightbearer—than to be called Satan—the adversary—and 
Diabolus—the slanderer. It may be that he thinks the Lord is 
engaging in “steady and unlimited abuse,” when he insists in 
continually referring to him by these titles. But be that as it may, it is 
certain that these titles define precisely what he is; and the Lord, in 
constantly using these terms, is not in any sense abusing him—he 
is simply telling the truth.P7TUK March 21, 1895, page 183.2 


It is just so as between us and the papacy. We have no doubt that 
the Catholic Church would much rather that we, like most other 
people, would always refer to her as “the true church,” “a Christian 
church,” “a branch of the Christian church.” “the Holy Catholic 
Church,” etc., instead of speaking of her, as the Lord does, as “the 
man of sin,” “the mystery of iniquity,” “the son of perdition,” “the 
great harlot,” “Babylon, the mother of harlots and abominations of 
the earth,” “the beast.” But all these latter things are just what the 
Lord calls her, and he is right; in all this he simply tells the truth. The 
Lord is not abusing her when he constantly speaks thus of her—he 
is simply telling what she is in truth; and neither are we abusing her 
when we use the terms, and only the terms, which he uses in 
describing her.PTUK March 21, 1895, page 183.3 


We do not intend to abuse the papacy nor anybody else. But we do 
intend to tell the truth. We do intend to proclaim the truth of God as 
it is in the word of God, the truth as it is in Jesus Christ. We do 
intend to proclaim this truth precisely as it is, whether it be 
concerning the Papacy—the beast—or whether it be concerning 
apostate Protestantism—the image of the beast. If this truth—the 
truth of God—should seem to any one to be abusive, let him 





change his attitude toward the truth, and then it will cease to appear 
to be abuse. The change must be in him, for the truth of God cannot 
change nor be changed.P7UK March 21, 1895, page 183.4 





March 28, 1895 


“Catholicism vs. Christianity. Every Man His Own Saviour” The Present 
Truth 11, 15, pp. 198, 199. 


ATJ 


“HOW shall a man be just with God?” This has been the great 
inquiry of men ever since the days of the man of Uz, and long 
before. In fact this has been the great inquiry of all men in all ages; 
it is the great inquiry still; and is yet to be a far more absorbing topic 
than it is now.PTUK March 28, 1895, page 198.1 


At each of the three great religious epochs of the world’s history— 
the deliverance of Israel from Egyptian bondage; the Apostolic Age; 
and the Era of the Reformation—this has been the one great 
question at issue; and in our day it is again to be the great question 
at issue in the great controversy which is to be the culmination of all 
questions and of all earthly ages.PTUK March 28, 1895, page 198.2 


How then are men made righteous—justified, saved from sin— 
according to the way of the Papacy?—It is by penance. Proof? Here 
it is: “Penance, by which the sins that we commit after baptism are 
forgiven.” “The sacrament of penance, in which the forgiveness of 
sins is granted to the penitent.”—Catholic Belief, pp. 80, 366. One 
of these says that penance is the means by which the sins that we 
commit “after baptism” are forgiven. It is, therefore, important to 
know when, according to that system, baptism is to be 
administered; and by this to know how many sins can be committed 
before baptism. Here is the authoritative statement on that point: 
—PTUK March 28, 1895, page 198.3 


From what has been said, you may well judge how reprehensible is 
the conduct of Catholic parents who neglect to have their children 
baptized at the earliest possible moment, thereby risking their own 
souls, as well as the souls of their innocent offspring.—Faith of Our 
Fathers, p. 313.PTUK March 28, 1895, page 198.4 


Well then, as baptism is to be administered to the child at the 
earliest possible moment, it were literally impossible for such 





10 


person ever to commit any sins except after his baptism. And as 
penance is the means of obtaining the forgiveness of sins 
committed after baptism, it follows as plainly as that two and two 
make four, that, according to the Papacy, penance is the way of 
forgiveness of all sin, is the way of justification, of salvation. There 
is no escaping this conclusion from these premises. And indeed the 
Papacy has no desire to escape this conclusion, for this is her 
specific doctrine.P TUK March 28, 1895, page 198.5 


Penance being the means of justification, the way of salvation from 
sin, what then is penance? Here is the authoritative answer: 
—PTUK March 28, 1895, page 198.6 


In the case of those who have fallen into mortal sin after baptism, 
when the guilt of such sin and the everlasting punishment due to it 
are forgiven, there still very often remains a debt of temporal 
punishment, to be paid by the sinner. This debt remains, not from 
any imperfection in the power of absolution in the sacrament of 
penance, nor from any want of efficacy in the atonement of Jesus 
Christ; but because by God’s will, chastisement for past sins helps 
us to compensate for the imperfection in our repentance, and 
serves as a correction.—Catholic Belief, p. 191.PTUK March 28, 
1895, page 198.7 


Now when the guilt of the sin, and the everlasting punishment due 
to it, are both forgiven and so have passed from the sinner, and yet 
he is not saved until a debt of temporal punishment has been paid 
by himself then upon what does his salvation turn? and who is his 
saviour?—Plainly his salvation turns altogether upon _ the 
punishment; and as this debt of punishment is to be paid by the 
sinner himself, it just as certainly follows that the sinner is his own 
saviour. And thus penance, punishment, is the papal way of 
salvation.PTUK March 28, 1895, page 198.8 


Nor is this all—but the Lord Himself is made responsible for it, so 
that it is literally set forth as the Divine way of salvation and the 
divine means of justification. For it is plainly said that this debt of 
punishment, to be paid by the guiltless sinner, remains “because by 
God’s will chastisement for past sins helps us to compensate [to 
pay] for the imperfection in our repentance, and serves as a 





11 


correction.” As the Lord forgives both the guilt and the everlasting 
punishment of the sin, and yet by his own will has fixed it that the 
sinner must still pay a debt of punishment in order to be justified 
and saved, then it is certain that according to the papal system, 
God has made punishment, which is penance, the means of 
justification and the way of salvation. PTUK March 28, 1895, page 
198.9 


And indeed this is also further stated by this same authority, as 
follows:—PTUK March 28, 1895, page 198.10 


From this we see that ... He has not dispensed us from doing with 
the help of His grace what we can to punish ourselves for the 
offences and outrages we have offered to God. Good sense tells us 
that this is both right and just.—/b., p. 192.PTUK March 28, 1895, 
page 198.11 


Everybody who will think on the subject can easily enough see that 
instead of its being good sense, it is an utter lack of every element 
of sound sense that tells a man that it is in any sense either right or 
just that he should punish himself to save himself from himself. Yet 
as punishment is the only way of salvation known to the Papacy, 
and as self is its own saviour, even this thing of a man—punishing 
himself to save himself from himself is logical enough. And so 
essentially is punishment—penance—the papal way of salvation 
that even the dying thief, whom the Lord Jesus Himself pardoned 
on the cross, is made to do penance. Here are the words:—P7UK 
March 28, 1895, page 198.12 


The pardon granted to the penitent thief in the saving words: 
“Amen, | says to thee, this day thou shalt be with Me in Paradise” 
(St. Luke 23:43), can not be taken as proof that we are dispensed 
by God from doing works of penance. That was a wonderful and 
special grace granted under extraordinary circumstances, namely, 
when the blood of redemption was actually being shed upon the 
cross; moreover, the dying thief, besides bearing testimony to the 
divinity of Jesus Christ, confessed his guilt, and, in the spirit of 
penance, suffered the torment of his crucifixion, and the cruel 
breaking of his limbs, as penalties justly due to his sins.—/b., p. 
193.PTUK March 28, 1895, page 199.1 
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All this doctrine that men must punish themselves to save 
themselves springs from the utterly false, even heathenish, idea 
that God is harsh, stern, forbidding, and exacting, instead of gentle, 
loving, winning, and merciful. It looks upon Him as so ill-tempered 
and stern that He has to be “moved” by men’s doings so well that 
they get Him into a good humour, and by punishment making 
themselves such pitiable objects that He can finally be persuaded 
by the Pope, or somebody else, to yield and “save” them. And here 
is that thought authoritatively expressed:PTUK March 28, 1895, 
page 199.2 


We stand in continual need of actual graces to perform good acts, 
both before and after being justified.... The good acts, however, 
done by the help of grace before justification, are not, strictly 
speaking, meritorious, but serve to smooth the way to justification, 
to move God.—/b., pp. 76, 77.PTUK March 28, 1895, page 199.3 


Thus by her own showing, the god of the Papacy is of such a 
disposition and character that it is necessary for men, wicked men, 
to do “good acts” in order to move him; and then, after they have 
thus moved him, it is still essential that they shall pay “a debt of 
temporal punishment,” in order to induce him to allow them the 
justification which they have so hardly earned. To such a god as 
that it is no wonder that the Inquisition is a pleasing tribute.P7UK 
March 28, 1895, page 199.4 


This is self-salvation as set forth by the Papacy. Next week we will 
consider a few scriptures setting forth God’s way of saving 
men.PTUK March 28, 1895, page 199.5 


A. T. JONES. 
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April 4, 1895 


“Catholicism vs. Christianity. The Free Salvation of God” The Present Truth 
11, 14, pp. 213, 214. 


ATJ 


THE FREE SALVATION OF GOD 


THE article on the Catholic doctrine of penance, which makes every 
man his own saviour, closed two weeks ago with the 
statement:PTUK April 4, 1895, page 213.1 


Thus by her own showing, the god of the Papacy is of such a 
disposition and character that it is necessary for men, wicked men, 
to do “good acts” in order to move him; and then, after they have 
thus moved him, it is still essential that they shall pay “a debt of 
temporal punishment” in order to induce him to allow them the 
justification which they have so hardly earned.PTUK April 4, 1895, 
page 213.2 


But such is not the God of the Bible. Such is not the God and 
Father of our Lord Jesus Christ. Such is not his way of justifying 
men. Such is not His way of salvation. Here is His own 
announcement of His name, which is simply the proclamation of His 
character and His disposition toward all mankind: “I will make all My 
goodness pass before thee, and | will proclaim the name of the Lord 
before thee.... And the Lord passed by before him and proclaimed: 
The Lord, the Lord God, merciful and gracious, long-suffering, and 
abundant in goodness and truth, keeping mercy for thousands, 
forgiving iniquity and transgression and sin.” This is the true 
God.PTUK April 4, 1895, page 213.3 


“Merciful’—full of the disposition to treat people better than they 
deserve. Mercy is not to treat people as they deserve. Mercy is not 
to treat people better than they deserve, in an outward way. It is not 
to wait till one is “moved” by good deeds and punishments to grant 
what has been thus already caused. No, no. It is the disposition, the 
very heart’s core of the being, to treat all persons better than they 
deserve. This is the Lord, the true God. “He doth not afflict from the 
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heart, nor grieve the children of men.” Lamentations 3:33, margin. 
“He hath not dealt with us after our sins; nor rewarded us according 
to our iniquities. For as the heaven is high above the earth, so great 
is His mercy toward them that fear Him. As far as the east is from 
the west, so far hath He removed our transgressions from us. Like 
as a father pitieth his children, so the Lord pitieth them that fear 
Him. For He knoweth our frame; He remembereth that we are dust.” 
Psalm 103:10-14. His mercy is great above the greatness of the 
heavens. Psalm 108:4.PTUK April 4, 1895, page 213.4 


“Gracious’—extending favour. And that without measure; for it is 
written: “Unto every one of us is given grace according to the 
measure of the gift of Christ.” Ephesians 4:7. And the measure of 
the gift of Christ is but the measure of “all the fulness of the 
Godhead bodily.” And this is the measure of the full and free favour 
that God has extended to every soul on this earth, just where he is, 
and just as he is. And this boundless grace to every one, brings 
salvation to every one in the same measure as is given the grace, 
which is the measure of the gift of Christ. For again it is written: 
“The grace of God which bringeth salvation, hath appeared to all 
men.” Titus 2:17. As the grace, the favour, of God is full and free to 
every one; and as this grace brings salvation; so the salvation of 
God is a full and free gift to every one. Though it is freely given, He 
will compel no one to take it. As it is freely given, it must be freely 
received. And the receiving of the free gift of God is the exercise of 
the faith which He has also freely given to every man. “For by grace 
are ye saved, through faith, and that not of yourselves, it is the gift 
of God.” Ephesians 2:8. “Therefore it is of faith, that it might be by 
grace, to the end the promise might be sure to all the seed.” 
Romans 4:16.PTUK April 4, 1895, page 213.5 


This is God’s way of justification; by grace, through faith; and of 
faith, that it might be by grace. “Being justified freely by His grace 
through the redemption that is in Christ Jesus whom God hath set 
forth to be a propitiation through faith in His blood, to declare His 
righteousness for the remission of sins that are past, through the 
forbearance of God.” Romans 3:24, 25. Justification is the free gift 
of God through the righteousness of Jesus Christ, who is altogether 
the free gift of God. For “as by the offence of one judgment came 
upon all men to condemnation; even so by the righteousness of one 
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the free gift came upon all men to justification of life.” Romans 5:78. 
And the receiving of this gift of justification, this gift of 
righteousness, as the free gift of God which it is, this is the exercise 
of the faith which God has given. And this is justification, this is 
righteousness, by faith: “Even the righteousness of God which is by 
faith of Jesus Christ unto all and upon all them that believe; for 
there is no difference.” Romans 3:22. The faith being the gift of 
God, the righteousness which it brings and which it wrought by it is 
the righteousness of God. And this is righteousness, justification, by 
faith alone, of which by her own boast the Catholic Church knows 
nothing; and in so boasting advertises her utter lack of 
Christianity. PTUK April 4, 1895, page 213.6 


True, men are to repent, and they will repent when they find God as 
He is in truth, as He is revealed in Jesus Christ. For “it is the 
goodness of God” that leads men to repentance; and repentance 
itself is the gift of God. Romans 2:4; Acts 5:31. True repentance 
being the gift of God, is perfect in itself, and needs no punishing of 
ourselves to compensate for the imperfection in it. But when the 
repentance is of ourselves, it has no merit that can bring to us any 
good, and all the punishment of ourselves that could ever be 
inflicted by ourselves or in ten thousand purgatories never could 
compensate for the imperfection of it. For it is simply impossible for 
any man to save himself by punishment or in any other way.P TUK 
April 4, 1895, page 213.7 


The salvation, the justification, offered to mankind by Christianity, is 
altogether of God by faith. The salvation, the justification, offered to 
mankind by the Papacy, is altogether of self by penance. The 
salvation offered by Christianity saves to the uttermost all who will 
receive it. The salvation offered by the Papacy bringsto utter 
destruction all who follow after it. And yet the professed 
Protestantism of to-day recognises “Christianity” in the Papacy! 
Than this, nothing could possibly show more plainly how completely 
apostate such Protestantism is, not only from true Protestantism, 
but also from true ChristianitysPTUK April 4, 1895, page 213.8 


A. T. JONES. 
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April 11, 1895 
“Catholicism vs. Christianity” The Present Truth 11, 15, pp. 226, 227. 


ATJ 


LAST week we considered the free salvation of God by the faith 
that is the free gift of God, the faith that works by love.PTUK April 
11, 1895, page 226.1 


THE CATHOLIC DENIAL OF FAITH 


Now of this faith it is the boast of the Catholic Church that she 
knows nothing. This is the very doctrine of faith, and of justification 
by faith, which produced the Reformation and made original, 
genuine Protestantism. And of this faith, and of the Reformation 
which was produced by it, the Catholic Church speaks thus:—P7TUK 
April 11, 1895, page 226.2 


As in revolutions the leaders try to gain the people over by the bait 
of promised independence, so at the time of the so-called 
Reformation—which was a revolution against church authority and 
order in religion—it seems that it was the aim of the Reformers to 
decoy the people under the pretext of making them independent of 
the priests, in whose hands our Saviour has placed the 
administering the seven sacraments of pardon and of grace.P7TUK 
April 11, 1895, page 226.3 


They began, therefore, by discarding five of these sacraments.... 
They then reduced, as it appears, to a matter of form, the two 
sacraments they professed to retain, namely, Holy Baptism and the 
Holy Eucharist. To make up for this rejection, and enable each 
individual to prescribe for himself, and procure by himself the 
pardon of sins and Divine grace, independently of the priests and of 
the sacraments, they invented an exclusive means, never known in 
the church of God, and still rejected by all the eastern churches and 
by the Roman Catholics throughout the world.... They have framed 
a new dogma of Justification by Faith Alone, or by Faith onlyPTUK 
April 11, 1895, page 226.4 





17 


Luther invented, as we have said, the doctrine, and was the first to 
affix such a meaning to the word faith.... And from that period only 
there existed man who saw in the word “faith,” occurring so 
frequently in Holy Scripture, that which has never been seen by the 
fathers, doctors, saints, and by the whole Church of God.—Catholic 
Belief, pp. 365, 366, 374.PTUK April 11, 1895, page 226.5 


THE FAITH OF THE CREED 


THESE extracts are enough to show, and they declare plainly 
enough, that the Catholic Church does indeed know nothing of the 
faith which is of God, and which, because it is of God, bears in itself 
sufficient power and merit to justify and save the sinner who will 
allow it to work in him the righteousness of God. What meaning 
then does she affix to the word “faith”? Here it is:—PTUK April 17, 
1895, page 226.6 


These texts, all of which refer to saving faith, prove beyond a doubt 
that not trust in Christ for personal salvation, but the faith of the 
Creed, ... is the faith availing for justification—/b., p. 370.PTUK 
April 11, 1895, page 226.7 


But who made the creed?—Men, and men only. Constantine was 
the chief agent in the making of the original Catholic creed, the 
Nicene Creed. Men being the sole authors of the creed, and “faith” 
being “the faith of the creed,” it follows at once that that faith is 
solely of themselves, of their own manufacture, and not the gift of 
God at all, and is therefore not true faith at all. For the true faith, the 
faith that really saves, is “not of yourselves, it is the gift of God.” 
And as men only made the Catholic creed, and as Catholic faith is 
only “the faith of the creed,” it is as certain as anything can be that 
the Catholic faith is a base counterfeit that she would pass off upon 
all the world, and by force too, to supplant the true faith.P7UK April 
11, 1895, page 226.8 


It is not enough, however, to say that it is a mere human invention; 
it comes from lower down than that. And she herself has given us 
the means of tracing it to its original. Here it is:—P7TUK April 17, 
1895, page 226.9 
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By faith is not meant a trust in Christ for personal salvation, but 
evidently a firm belief that Jesus is the Messias, the Christ, the Son 
of God, that what is related of him in the Gospel is true, and that 
what he taught it true.—/b., p. 369.PTUK April 11, 1895, page 
226.10 


EXAMPLES OF THIS FAITH 


Now there are recorded in the Scriptures several examples of this 
same identical “faith” here defined. And now, as we read these 
examples, and have the plain word of God as to what they were 
who held this “faith,” we can have no difficulty in knowing the real 
nature and origin of the Catholic faith, “the faith of the creed.”PTUK 
April 11, 1895, page 226.11 


Here is one: “And in the synagogue there was a man, which had a 
spirit of an unclean devil, and cried out with a loud voice, saying, 
Let us alone; what have we to do with thee, thou Jesus of 
Nazareth? Art Thou come to destroy us? | know Thee who Thou 
art; the Holy One of God. And Jesus rebuked him, saying, Hold thy 
peace, and come out of him. And when the devil had thrown him in 
the midst, he came out of him.” Luke 4:33-35.P TUK April 11, 1895, 
page 226.12 


Here is another: “And unclean spirits, when they saw Him, fell down 
before Him, and cried, saying, Thou art the Son of God. And He 
straitly charged them that they should not make Him known.” Mark 
3:11, 12.PTUK April 11, 1895, page 226.13 


And here is another: “And when he was come to the other side into 
the country of the Gergesenes, there met him two possessed with 
devils, coming out of the tombs, exceeding fierce, so that no man 
might pass by that way. And, behold, they cried out, saying, What 
have we to do with Thee, Jesus, Thou Son of God? Art Thou come 
hither to torment us before the time?” Matthew 8:28, 29.PTUK April 
11, 1895, page 226.14 


And yet another: “Then certain of the vagabond Jews, exorcists, 
took upon them to call over them which had evil spirits the name of 
the Lord Jesus, saying, We adjure you by Jesus whom Paul 
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preacheth. And there were seven sons of one Sceva, a Jew, and 
chief of the priests, which did so. And the evil spirit answered and 
said, Jesus | know, and Paul | know; but who are ye?” Acis 19:13- 
15.PTUK April 11, 1895, page 226.15 


In these examples there is every element of the “faith” above 
defined and set forth as the “saving faith” of the Catholic Church. 
Every one of these devils showed “evidently a firm belief,” and 
actually proclaimed it, “that Jesus is the Messias, the Christ, the 
Son of God”! And that legion of them that found a home with the 
hogs and set the whole two thousand of them crazy, showed also 
“evidently a firm belief that what is related of him in the Gospel is 
true.” For from the beginning of the Gospel in this world it had been 
related of Him that He should bruise the devil’s head; and it was 
indeed related of Him that He should destroy the devil. And that this 
legion of devils had “evidently a firm belief’ that this is true is clearly 
shown by their terrified inquiry, “Art thou come hither to torment us 
before the time?” They thoroughly believed that this time of torment 
was coming, as it had been related; and what they feared now was 
that it was to befall them “before the time.”PTUK April 17, 1895, 
page 226.16 


Not only do these examples supply every element of that which is 
authoritatively defined and set forth as Catholic “saving faith,” 
showing it to be but the faith of the devils, but the Scripture plainly 
states that that is just the kind of faith that it is. Here are the words: 
“Thou believest that there is one God; thou doest well; the devils 
also believe, and tremble.” James 2:19. There is the plain word of 
the Lord, that this “faith” that is proudly set forth as the Catholic faith 
is simply the faith that the devils have. And it does not save them. It 
has no power to change their lives. They are devils still. And, 
moreover, Jesus forbade them to preach this “faith."P TUK April 17, 
1895, page 226.17 


TRUSTING A DEAD FAITH 


THIS is precisely “the faith of the creed.” It is of themselves and not 
of God. And being only of themselves, it is impotent to bring to them 
any virtue to change the life; it is powerless to work in them any 
good. Being incapable of working, it is a faith that is dead. And 
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those who hold it, realising that it is lifeless and so unable to do 
anything for them, are obliged to give it the appearance of life by 
doing great things for it in the multiplication of dead works. For, 
works that are not of faith, that are not wrought by the faith itself, 
are dead works. They are worse than valueless, for “whatsoever is 
not of faith is sin.” Any faith that is not able to itself to produce, to 
work, but works of God in him who professes it, is a dead faith. It is 
“the faith of the creed.” It is the “faith” of the devils. It is the “faith” of 
the Papacy. And when such “faith” is passed off for Christianity, it is 
the mystery of iniquity, wherever it is found. And therefore it is that 
the Scripture, immediately after describing this “faith” of the devils, 
exclaims: “But wilt thou know, O vain man, that faith without works 
is dead?” And then cites Abraham and calls to all, “Seest thou how 
faith wrought with his works, and by works was faith made perfect?” 
James 2:20, 22. Thus the works by which faith was made perfect, 
were wrought by the faith itself. When the faith is living, the works of 
faith appear just as certainly as when the tree is living the fruit 
appears in its season.PTUK April 11, 1895, page 226.18 


The only thing that will be accepted in the Judgment is works. The 
only works that will be accept in the Judgment are works of 
righteousness. And the only righteousness that will be accepted or 
countenanced in any way whatever in the Judgment is the 
righteousness of God. And this righteousness is a free gift to men, 
and is wrought in man by faith alone—‘“even the righteousness of 
God which is by faith of Jesus Christ unto all and upon all them that 
believe; for there is no difference."PTUK April 11, 1895, page 
226.19 


It is true that “the Church” says that “this faith,” “the faith of the 
creed,” this faith of the devils, “leads to trusting in Christ, and to all 
other virtues.” But it is a notable fact that it has not done this for the 
devils. And it is just as notable and just as apparent that “this faith” 
has not, in all these hundreds of years, led the Catholic Church to 
trusting in Christ nor to any other virtues.PTUK April 11, 1895, page 
226.20 


A. T. JONES. 
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April 18, 1895 
“Catholicism vs. Christianity” The Present Truth 11, 16, pp. 243, 244. 


ATJ 


ROME gives an illustration to show the difference between the faith 
of Christ and “the faith of the creed,” and here it is:-—P7TUK April 78, 
1895, page 243.1 


To show the unfairness of taking the word “faith,” occurring in the 
Holy Scripture, in this new Protestant sense of trust in Christ for 
pardon, to the exclusion of any other dispositions or means, and not 
in the Catholic sense of belief in revealed truths, ... allow me to use 
the following illustration: Suppose a man afflicted with a grave 
disease sends for a physician of repute. The physician comes and 
prescribes, and to inspire the patient with more confidence, tells 
him, “Only believe in me and you will be cured.” Can we suppose 
that the poor sufferer, on the departure of the physician, would say: 
“| shall take no medicine, for the physician said: ‘Only believe and 
you will be cured’?” This way of reasoning and acting seems 
impossible to be adopted in regard to the cure of the body, but 
respecting the cure of the soul it is an unhappy matter of fact that 
thousands of persons fall into this sad mistake.—Catholic Belief, pp. 
374, 375.PTUK April 18, 1895, page 243.2 


Now there is not the least doubt that this statement perfectly 
illustrates the difference between the faith of Christ and Catholic 
faith, for it proceeds altogether upon the view that there is no more 
power or virtue in the word of God than there is in the word of a 
man; that the word of Christ, the heavenly Physician, has no more 
power to cure than has the word of an earthly physician. And that is 
indeed just the difference between true faith, the faith of God, and 
Catholic faith, “the faith of the creed."PTUK April 18, 1895, page 
243.3 


THE FAITH A POWER TO WORK 


TRUE faith finds in the word of God, the word of the heavenly 
Physician, the living—creative—power of God to accomplish all that 
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that word says. When the centurion asked Jesus to cure his sick 
servant, Jesus said, “I will come and heal him.” But the centurion 
said, “Speak the word only, and my servant shall be healed.” And 
Jesus himself decided this to be “faith,” and even “so great faith” as 
he had not found in Israel, and then said to the centurion, “Go thy 
way; and as thou hast believed, so be it done unto thee. And his 
servant was healed in the selfsame hour.” Matthew 8:5-13.PTUK 
April 18, 1895, page 243.4 


A nobleman also came to Jesus beseeching him: “Sir, come down 
ere my child die. Jesus said unto him, Go thy way; thy son liveth. 
And the man believed the word that Jesus had spoken unto him, 
and he went his way.” And when the man neared his home “his 
servants met him, and told him, saying, Thy son liveth. Then 
inquired he of them the hour when he began to amend. And they 
said unto him, Yesterday at the seventh hour the fever left him. So 
the father knew that it was at the same hour in which Jesus said 
unto him, Thy son liveth; and himself believed, and his whole 
house.” John 4:46-53.PTUK April 18, 1895, page 243.5 


This is faith, genuine faith. It finds in the word of God itself all 
sufficiency to accomplish all that the word expresses. And over and 
over again, in fact in all the cases recorded in the New Testament, it 
was believing the word spoken and thus receiving the power of that 
word to accomplish of itself the thing that was spoken—it was this 
faith that healed the sick, restored the palsied, made the impotent to 
talk, and forgave the sinner. This is believing God. This is 
faith. PTUK April 18, 1895, page 243.6 


But when the word of God is held to be as powerless as the word of 
a man; when the word of Jesus Christ is held to be as empty of 
healing virtue as is the word of a mere human physician; when the 
word of the living God is thus reduced to the level of the word of 
men, and to all intents and purposes is received as the word of 
men, and the words of men themselves, formulated into a creed, 
are really put in the place of the word of God; then such belief, such 
faith, is only of themselves and is as powerless and as empty of 
saving virtue as are the men themselves. It is the same story over 
again, of the effort of men to save themselves by themselves from 
themselves. And this “faith” that is altogether from men themselves, 
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that stands only in the words and wisdom of men, this “faith of the 
creed” that is identical with the “faith” of the devils—this, by her own 
showing, by her own boast, and by her own illustration, is the faith 
of the Catholic Church. Very good. We accept her showing in the 
case. Undoubtedly it is the truth. The illustration is perfectly 
satisfactory.PTUK April 18, 1895, page 243.7 


SELF TO WORK IT OUT 


THERE is another statement that she makes which so clearly 
reveals again the essential nature of the “faith” which is held, and 
the salvation that is offered, by the Catholic Church, that it is worth 
quoting. Here it is:—P7TUK April 18, 1895, page 243.8 


We seem to hear Jesus, our heavenly Physician, say: | died for all, 
and thereby prepared in My blood a remedy for all. If you would 
have the merits of My passion and death applied to you, to free 
your souls from sin, you must ... believe that | am what | declare 
Myself to be, and believe what | teach. Do also what | have told you 
to do, and then you shall have the merits of My passion and death 
applied to you and you shall be justified.P7UK April 18, 1895, page 
243.9 


This is in very substance, and even in terms, the old covenant. It is 
identical with the covenant “from the Mount Sinai, which gendereth 
to bondage.” Galatians 4:24. Here are the terms of the old 
covenant, the covenant from Sinai. “Ye have seen what | did unto 
the Egyptians, and how | bare you on eagles’ wings, and brought 
you unto myself. Now therefore, if ye will obey My voice indeed, and 
keep My covenant, then ye shall be a peculiar treasure unto Me 
above all people: for all the earth is Mine; and ye shall be unto Me a 
kingdom of priests, and an holy nation. These are the words which 
thou shalt speak unto the children of Israel.” “And all the people 
answered together, and said, All that the Lord hath spoken we will 
do.” Exodus 19:4-6, 8.PTUK April 18, 1895, page 243.10 


Their agreement to obey his voice indeed, was an agreement to 
keep the ten commandments indeed. For when His voice was 
heard from Sinai the Ten Commandments alone were spoken. And 
of these it is written: “Fear God and keep His commandments, for 
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this is the whole duty of man.” Ecclesiastes 12:13.PTUK April 18, 
1895, page 243.11 


So that in substance this covenant from Sinai, just as certainly as 
this Catholic statement, says, | have done this great thing for you. 
Now, if you would have the benefit of it, believe what | teach, do 
also what | have told you to do, and then you shall have it and you 
shall be justified. And the people all said they would do it, and this, 
too, with the hope of being justified. These two statements are 
identical in substance and in doctrine. The thought of both is that 
man must do righteousness in order to be righteous, instead of first 
being righteous in order to do righteousness.P7UK April 18, 1895, 
page 244.1 


MEANING OF THE OLD COVENANT 


IT will not do though to say that as the Lord made the statement 
from Sinai, therefore this statement from Rome is truth. The Lord 
had a purpose in this covenant from Sinai even though it did then 
“gender to bondage.” That covenant from Sinai corresponds to 
Hagar in the family of Abraham. The children of that covenant, the 
people who entered into it, correspond to Ishmael, the child of 
Hagar. As Hagar was a bondwoman, so the child that was born of 
her was a bondchild. And thus she gendered to bondage. As Hagar 
represents the covenant from Sinai, and her child was a bondchild, 
so the covenant from Sinai gendered to bondage and the children 
of that covenant were bondchildren.PTUK April 18, 1895, page 
244.2 


Moreover, Ishamael was “born after the flesh.” And as Ishmael 
represents the children of the covenant, so they were “after the 
flesh” and knew only the birth of the flesh. Knowing only the birth of 
the flesh, and minding only the things of the flesh, they thought 
themselves capable of fulfilling all the righteousness of God. The 
Lord knew full well that they could not do it; but they did not know it, 
and they would not believe that they could not do it. In order to 
convince them that they could not do it, and enable them to see it 
so plainly that they themselves would confess their inability to do it, 
the Lord gave them a full and fair opportunity to try. P TUK April 18, 
1895, page 244.3 
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Within forty days they had fully demonstrated their utter inability to 
do what the Lord had told them, and what they had freely promised 
to do. They were in deeper bondage than ever. They were then 
willing to have the Lord deliver them from the bondage of sin to the 
liberty of righteousness by his own power, through His own word, in 
His own promise, even as He had delivered their father Abraham. In 
a word, they were then willing to attain to righteousness, to be 
justified, by faith, instead of trying to obtain it by works. They were 
willing to be children of promise, instead of children of the 
flesh.PTUK April 18, 1895, page 244.4 


Having found by this experience that “the minding of the flesh is 
enmity against God, and it not subject to the law of God, neither 
indeed can be,” they were willing to be born again and of the Spirit 
of God, rather than to trust longer to the ways of the birth of the 
flesh. Having found that by this old and temporary covenant they 
were /ost, they were willing to be saved by the new and everlasting 
covenant, which is this:—P7UK April 18, 1895, page 244.5 


“| will put my laws into their mind, and write them in their hearts; and 
| will be to them a God, and they shall be to Me a people; and they 
shall not teach every man his neighbor and every man his brother, 
saying, Know the Lord; for they shall all know Me from the least to 
the greatest. For | will be merciful to their unrighteousness, and 
their sins and their iniquities will | remember no more.”PTUK April 
18, 1895, page 244.6 


In this covenant there is no “if.” It depends not upon what we shall 
do, but upon what God will go “unto all and upon all them that 
believe, for there is no difference. For all have sinned and come 
short of the glory of God.”PTUK April 18, 1895, page 244.7 


A WICKED PERVERSION 


SUCH was the covenant from Sinai, such was its nature, and such 
its purpose. And that the recording of it, with the nature and 
experience of those who caused it to be made and who entered into 
it, was necessary for future ages, is demonstrated by this repetition 
of it in the Catholic system of “faith.” That covenant was faulty, as it 
rested upon the promise of the people to obey God’s law without 





26 


faith in Jesus Christ; but this repetition of it is infinitely faulty and 
altogether bad, as compared with the original example. For there, 
although it was their own sinfulness and self-righteousness that led 
to the making of it, yet through the sad experience of it God would 
draw them away from themselves to the knowledge of Christ. While 
here and in this, the Papacy takes the very revelation of the Gospel 
of Christ itself and perverts it into the old covenant, and through this 
perversion draws men away from Christ to the exaltation of self. It 
puts the old covenant in the place of the new. It puts works in the 
place of faith. It puts bondage in the place of freedom. It puts 
ceremonies in the place of Christ. And it puts man in the place of 
God.PTUK April 18, 1895, page 244.8 


This is the Papacy, and this her doctrine of “faith.” And as God said 
of Hagar and Ishmael in the family of Abraham, and of the covenant 
from Sinai and its children in the family of Israel, so He says of this 
same wicked thing as it would be in the family of Christianity: “Cast 
out the bondwoman and her son; for the son of the bondwoman 
shall not be heir with the son of the freewoman.” Galatians 
4:30.PTUK April 18, 1895, page 244.9 


There never was a truer description of the Papacy than that it is “a 
method of forgetting God, which shall pass as a method of 
remembering Him.”P TUK April 18, 1895, page 244.10 


A. T. JONES. 
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April 25, 1895 
“Reputation” The Present Truth 11, 17, p. 264. 


ATJ 


IT is character alone that is acceptable to God. No brilliancy of 
reputation can dazzle Him. He demands truth in the inward parts. 
“God looketh on the heart.” And here people make a great mistake 
as often as in anything else. Thousands when called upon to obey 
the truth of God, will put first their reputation, and what they think is 
their influence, and will make their allegiance to God—their 
character—yield to these. Christ “made Himself of no reputation;” 
so likewise did he who was the figure of Christ, he “refused to be 
called the son of Pharaoh’s daughter; choosing rather to suffer 
affliction with the people of God, than to enjoy the pleasures of sin 
for a season; esteeming the reproach of Christ greater riches than 
all the treasures of Egypt.” So it will ever be. The disciple is not 
greater than his Lord. The people of God have ever been subject to 
reproach; the truth of God has always been unpopular, and men 
often have the opportunity to follow Christ most closely by, like Him, 
making themselves of “no reputation.” Often it becomes necessary 
for us to forfeit reputation before men, that we may perfect 
character before God.PTUK April 25, 1895, page 264.1 


A. T. JONES. 
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May 2, 1895 
““The Immaculate Conception’” The Present Truth 11, 18, p. 276. 


ATJ 


THERE is a large number of Protestants as well as other non- 
Catholics who entertain the mistaken view that the doctrine of the 
immaculate conception refers to the conception of Jesus by the 
Virgin Mary. The truth is that it refers not to the conception of Christ 
by Mary, but to the conception of Mary herself by her mother. The 
official and “infallible” doctrine of the immaculate conception as 
solemnly defined as an article of faith by Pope Pius IX., speaking ex 
cathedra, on the 8th of December, 1854, is as follows:—PTUK May 
2, 1895, page 276.1 


By the authority of our Lord Jesus Christ, of the blessed apostles 
Peter and Paul, and by our own authority, we declare, pronounce, 
and define, that the doctrine which holds that the most blessed 
Virgin Mary, in the first instant of her conception, by a special grace 
and privilege of Almighty God, in view of the merits of Jesus Christ, 
the Saviour of mankind, was preserved free from all stain of original 
sin, has been revealed by God, and, therefore, is to be firmly and 
steadfastly believed by all the faithful PTUK May 2, 1895, page 
276i2 


Wherefore if any shall presume, which may God avert, to think in 
their heart otherwise than has been defined by us, let them know, 
and moreover understand, that they are condemned by their own 
judgment, that they have made shipwreck as regards the faith, and 
have fallen away from the unity of the church.—Catholic Belief, p. 
214.PTUK May 2, 1895, page 276.3 


WHAT THE DOGMA MEANS 


IN these days of the general acceptance of Catholicism as 
Christianity, and the compromises with the Catholic Church, and 
apologies for her, it is well that we should study such things as this, 
that we may know for ourselves what is their real effect upon the 
doctrine of Christ, and what their consequences in those who 
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accept the dogma. The first consequence of it is to make the Virgin 
Mary, if not actually divine, then the nearest to it of any creature in 
the universe, and this, too, in her human nature. In proof of this we 
have the following statements of Catholic fathers and _ saints: 
—PTUK May 2, 1895, page 276.4 


The ancient writer of “De Nativitate Christi,” found in St. Cyprian’s 
works, says: Because (Mary) being “very different from the rest of 
mankind’s human nature, but not sin, communicated itself to 
her.”PTUK May 2, 1895, page 276.5 


Theodoret, a father who lived in the fifth century, says that Mary 
“surpassed by far the cherubim and seraphim in purity.,PTUK May 
2, 1895, page 276.6 


In the Greek liturgy of St. Chrysostom, a father of the fourth century 
... the following words are directed to be chanted by the choir during 
the canon of the mass: “It is truly meet that we should praise thee, 
O mother of God, ... thou art the mother of our God, to be venerated 
in preference to the cherubim; thou art beyond comparison more 
glorious than the seraphim.’PTUK May 2, 1895, page 276.7 


“Theodore, patriarch of Jerusalem, said in the second council of 
Nice, that Mary ‘is truly the mother of God, and virgin before and 
after child-birth; and she was created in a condition more sublime 
and glorious than that of all natures, whether intellectual or 
corporeal.” —/d. pp. 216, 217.PTUK May 2, 1895, page 276.8 


This then puts the nature of Mary infinitely beyond any real likeness 
or relationship to mankind.PTUK May 2, 1895, page 276.9 


Having this clearly in mind, let us follow to the next step. And here it 
is in the words of Cardinal Gibbons:—P7TUK May 2, 1895, page 
276.10 


We affirm that the Second Person of the Blessed Trinity, the Word 
of God, who, in his Divine nature is, from all eternity, begotten of the 
Father, consubstantial with him, was in the fulness of time again 
begotten, by being born of the Virgin, thus being to himself from her 
maternal womb, a human nature of the same substance with 
hers.PTUK May 2, 1895, page 276.11 
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As far as the sublime mystery of the incarnation can be reflected in 
the natural order, the Blessed Virgin, under the overshadowing of 
the Holy Ghost, by communicating to the Second Person of the 
unalterable Trinity, as mothers do, a true human nature of the same 
substance with her own, is thereby verily and truly his mother. 
—Faith of Our Fathers, pp. 198, 199PTUK May 2, 1895, page 
276.12 


Now put these two things together. First, we have the nature of 
Mary defined as being but only “very different from the rest of 
mankind,” but “more sublime and glorious than a/! natures;’ thus 
putting her infinitely beyond any real likeness or relationship to 
mankind as we really are.PTUK May 2, 1895, page 276.13 


Next, we have Jesus described as taking from her a human nature 
of the same substance as hers.PTUK May 2, 1895, page 276.14 


ROBS THE WORLD OF A SAVIOUR 


IT therefore follows, as certainly as that two and two make four, that 
in his human nature the Lord Jesus is “very different” from mankind, 
is further from us than are the cherubim and the seraphim, and is 
infinitely beyond any real likeness or relationship to us as we really 
are in this world. And in this it follows also that the dogma of the 
immaculate conception puts Jesus Christ infinitely beyond the reach 
of mankind as far beyond our reach indeed as though he had never 
offered himself at all. Thus completely does the doctrine of the 
immaculate conception rob the world of Jesus Christ, the Saviour, 
to just the extent that the doctrine is received.PTUK May 2, 1895, 
page 276.15 


We know the answer that “the Church” makes to this—that Mary 
and Joseph especially, and all the other saints, intercede with him 
for those who would have His help, and that through these He is 
enabled to reach mankind though He Himself is so far beyond us. 
But this is as great a fraud as is all the reset of the scheme. For the 
Virgin Mary and Joseph and all the rest of the saints are dead, and 
cannot intercede for anybody. For the word of God says plainly that 
“the dead know not anything.” Ecclesiastes 9:5. And “in death there 
is no remembrance of Thee.” Psalm 6:5. And Jesus said to His 
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disciples all, “Whither | go ye can not come.” John 13:33.PTUK May 
2, 1895, page 276.16 


Thus with Mary and Joseph and the other saintsa/l dead, and 
consequently unable to intercede for anybody, the fact is doubly 
demonstrated that the dogma of the immaculate conception puts 
Jesus Christ infinitely beyond the reach of mankind, and robs the 
world of the Saviour to the extent that that dogma is received.PTUK 
May 2, 1895, page 276.17 


The truth is, that the Lord Jesus, in His human nature, was made 
lower than the angels, and took our nature of flesh and blood just as 
it is, with all its infirmities. The Scriptures are as plain as anything 
can be on this point, and are worthy to be set down here against 
this papal invention. Having found that the Papacy puts Christ as far 
away from men as possible, we will next consider how near to men 
He really is. PTUK May 2, 1895, page 276.18 


A. T. JONES. 
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May 9, 1895 
““The Immaculate Conception” The Present Truth 11, 19, pp. 291, 292. 


ATJ 


IN our study of this Catholic dogma last week we saw how 
completely it puts Jesus Christ away from men, by giving Mary a 
nature infinitely beyond any likeness or relationship to mankind, and 
teaching that from her Jesus Christ received the same nature, 
totally unlike mankind. This is absolutely the opposite of truth.PTUK 
May 9, 1895, page 291.1 


MADE LOWER THAN ANGELS 


IN the first chapter of Hebrews, Jesus, the Son of God, is presented 
in his divine nature as equal with God and as God indeed, the 
Creator and Upholder of all things as “so much better than the 
angels,” that He has “a more excellent name than they,” and as so 
much higher than the angels that “all the angels of God worship 
Him.” In the second chapter of the same book, He is presented in 
His human nature as “lower than the angels,” even as man himself. 
Thus it is written: —PTUK May 9, 1895, page 291.2 


“One in a certain place testified, saying, What is man, that thou art 
mindful of him? or the son of man, that thou visitest him? Thou 
madest him a little lower than the angels; thou crownedst him with 
glory and honor, and didst set him over the works of thy hands; thou 
hast put all things in subjection under his feet. For in that he put all 
in subjection under him, he left nothing that is not put under him. 
But now we see not yet all things put under him. But we see Jesus, 
who was made a little ower than the angels."PTUK May 9, 1895, 
page 291.3 


Thus, instead of His human nature being “beyond comparison” 
higher than angels, cherubim, and seraphim, it was made as much 
lower than they as man himself was made lower.PTUK May 9, 
1895, page 291.4 


Nor is it only as man was lower than the angels before he sinned. |t 
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was not as man was lower than the angels in his sinless nature, 
that Jesus was made lower than the angels in His human nature; 
but as man was lower than the angels in his sinful nature, as he is 
since he by sin became subject to suffering and death. For so it is 
written: “We see Jesus, who was made a little lower than the angels 
for the suffering of death.... that He by the grace of God should 
taste death for every man. For it became Him, for whom are all 
things, and by whom are all things, in bringing many sons unto 
glory, to make the captain of their salvation perfect through 
sufferings.” PTUK May 9, 1895, page 291.5 


PARTOOK OF OUR NATURE 


THUS, as man in his sinless human nature was made a little lower 
than the angels, and then by sin stepped still lower to suffering and 
death; even so Jesus, that He might bring him back to the glory of 
God, in His love followed him down even here, partakes of his 
nature as it is, suffers with him, and even dies with him as well as 
for him in his sinful human nature. For “He was numbered with the 
transgressors”—He died as a malefactor between two malefactors. 
This is love. This is Jesus our Saviour, for he comes to us where we 
are, that He may reach us and lift us up from ourselves unto 
God.PTUK May 9, 1895, page 291.6 


Yet this blessed saving truth is even more plainly stated, thus: 
“Forasmuch then as the children are partakers of flesh and blood, 
he also Himself likewise took part of the same.” He, in His human 
nature, took the same flesh and blood that we have. All the words 
that could be used to make this plain and positive are here put 
together in a single sentence. See: The children are partakers of 
flesh and blood. Because of this He took part of the same. But that 
is not all: He a/so took part of the same flesh and blood as the 
children have. Nor is this all: He also Himself took part of the same 
flesh and blood as we. Nor yet is this all: He also Himself likewise 
took part of the same flesh and blood as man.PTUK May 9, 1895, 
page 291.7 


Thus the Spirit of inspiration so much desires that this truth shall be 
made plain and emphatic that He is not content to use any fewer 
than all the words that could be used in the telling of it. And 
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therefore it is declared that just as, and just as certainly as, the 
children of men are partakers of flesh and blood, He also, Himself, 
likewise, took part of the same flesh and blood as we have in the 
bondage of sin and the fear of death. For He took this same flesh 
and blood that we have, in order “that through death He might ... 
deliver them who through fear of death were all their lifetime subject 
to bondage.” PTUK May 9, 1895, page 291.8 


BLOOD-RELATIONSHIP 


THEREFORE, instead of its being true that Jesus in His humar 
nature is so far away from men, as they really are, that he has no 

real likeness nor relationship to us, it is true that He is in very deed 

our kin in flesh and blood relation—even our brother in blood- 

relationship. For it is written: “Both He that sanctifieth and they who 

are sanctified are all of one; for which cause He is not ashamed to 

call them brethren, saying, | will declare they name unto My 

brethren.”PTUK May 9, 1895, page 291.9 


This great truth of the blood-relationship between our Redeemer 
and ourselves is clearly taught also in the Gospel in Leviticus. 
There was the law of redemption of men and their inheritance. 
When any one of the children of Israel had lost his inheritance, or 
himself had been brought into bondage, there was redemption 
provided. If he were able of himself to redeem himself or his 
inheritance, he could do it. But if he were not able of himself to 
redeem, then the right of redemption fell to his nearest of kin in 
blood-relationship. It fell not merely toone who was near of kin 
among his brethren, but to fhe one who was nearest of kin who was 
able. Leviticus 25:24-28, 47-49; Ruth 2:20; 3:12, 13; 4:1-12.PTUK 
May 9, 1895, page 291.10 


Thus there has been taught through these ages the very truth which 
we have found taught here in the second chapter of Hebrews: the 
truth that man has lost his inheritance and is himself also in 
bondage. And as he himself can not redeem himself nor his 
inheritance, the right of redemption falls to the nearest of kin who is 
able. And Jesus Christ is the only one in all the universe who is 
able. He must also be, not only near of kin, but the nearest of kin; 
and the nearest of kin by blood-relationship. And therefore He took 
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our very flesh and blood, and so became our nearest of kin. And so 
also, instead of being farther away from us than are the angels and 
cherubim and seraphim, He is the very nearest to us of all persons 
in the universe.PTUK May 9, 1895, page 291.11 


He is so near to us that He is actually one with us. For so it is 
written: “Both He which sanctifieth and they who are sanctified are 
all of one.” And He and we being one, He being one with mankind, 
it is impossible to have a mediator between Him and men, because 
He and mankind are one and “a mediator is not a mediator of one.” 
Galatians 3:20. And as certainly as Jesus Christ is one with 
mankind and “a mediator is not a mediator of one,” so certainly this 
truth at once annihilates the “intercessions” of all the Catholic saints 
in the calendar even though they were all alive and in heaven 
instead of being all dead. PTUK May 9, 1895, page 292.1 


HE FEELS OUR INFIRMITIES 


BUT the Scripture does not stop even yet with the statement of this 
all-important truth. It says further: “For verily He took not on Him the 
nature of angels; but He took on Him the seed of Abraham. 
Wherefore in all things it behoved Him to be made like unto His 
brethren, that He might be a merciful and faithful high priest in 
things pertaining to God, to make reconciliation for the sins of the 
people. For in that He Himself hath suffered being tempted, He is 
able to succour them that are tempted.” “For we have not an high 
priest which cannot be touched with the feeling of our infirmities; but 
was in all points tempted like as we are, yet without sin.” Hebrews 
4:15. Being made in His human nature, in all things like us we are, 
He could be, and was, tempted in all points like as we are.P7TUK 
May 9, 1895, page 292.2 


As in His human nature He is one with us, and as “Himself took our 
infirmities” (Vatthew 8:17), so He could be “touched with the feeling 
of our infirmities.” He felt just as we feel and knows all about it, and 
so can help and save to the uttermost all who will receive Him. As in 
His flesh, and as in Himself in the flesh, He was as weak as we are, 
and of Himself could “do nothing” (John 5:37), when He “bore our 
griefs and carried our sorrows” (/saiah 53:4), and was tempted as 
we are, feeling as we feel, by His divine faith He conquered all by 
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the power of God which that faith brought to Him and which in our 
flesh He has brought to us.PTUK May 9, 1895, page 292.3 


IMMANUEL: GOD WITH US 


AND thus “what the law could not do in that it was weak through the 
flesh, God sending His own Son in the/ikeness of sinful flesh.” did. 
The law could not bring us to God nor could it find in the flesh the 
righteousness which it must have, because the flesh had fallen 
away from God and could not reach him again. But though the 
sinful flesh could not reach God, yet God in his eternal power and 
infinite mercy could reach sinful flesh. And so “the Word was made 
flesh and dwelt among us ... full of grace and truth.” “God was 
manifest in the flesh,” even “sinful flesh, and for sin condemned sin 
in the flesh; that the righteousness of the law might be fulfilled in us, 
who walk not after the flesh, but after the Spirit.” Romans 8:3, 
4,.PTUK May 9, 1895, page 292.4 


Oh! His name is called Immanuel, which is “God with us”! Not God 
with Him only, but God with us. God was with Him in eternity, and 
could have been with Him even though He had not given Himself 
for us. But man through sin became without God, and God wanted 
to be again with us. Therefore Jesus became us, that God with Him 
might be God with us. And that is His name because that is what 
He is. PTUK May 9, 1895, page 292.5 


Therefore and finally, as certainly as in His human nature, Jesus 
Christ is one with us, and as certainly as God with Him is God with 
us, so certainly the nature of the Virgin Mary was just like that of all 
the rest of us, and so certainly the dogma of the immaculate 
conception is an absolute falsehood.PTUK May 9, 1895, page 
292.6 


Oh, then, receive Him. No ladder is required to reach Him, for He 
Himself is the Ladder which reaches from the earth where we are, 
to the highest heaven. No bridge is needed. There is no abyss 
between us and Him, for He is of ourselves as we are on the earth. 
And “with His Divine arm He grasps the throne of God, and with His 
long human arm He gathers the sinful, suffering human race to His 
great heart of love,” that we may be one with God.PTUK May 9, 
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1895, page 292.7 


Confess to Him your sins; He will never take advantage of you. Tell 
him your griefs; He has felt the same and can relieve you. Pour out 
to Him your sorrows; “He hath carried our sorrows,” He was “a man 
of sorrows and acquainted with grief;” He will comfort you with the 
comfort of God.PTUK May 9, 1895, page 292.8 


A. T. JONES. 
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May 30, 1895 
“Seeing the Invisible” The Present Truth 11, 22, pp. 341, 342. 


ATJ 


THE Christian is to see, and does see, the invisible. He is to “look at 
the things that are not seen” (2 Corinthians 4:18), and he is to see 
—he can see—the things that he looks at.PTUK May 30, 1895, 
page 341.1 


“The things that are not seen are eternal;” and the things that are 
eternal are the things of God; for He is “the King, efernal, immortal, 
invisible, the only wise God,” and “the invisible things of Him from 
the creation of the world are clearly seen” (Romans 1:20), though 
not with the natural eyes—the eyes of this world.PTUK May 30, 
1895, page 341.2 


There are things even of the natural order, which are invisible to the 
natural eyes unaided. There are innumerable worlds that cannot be 
seen at all—that are invisible—without the telescope; there are the 
countless forms of life in this world of ours that are invisible without 
the microscope. And all men are eager, and delighted, to use either 
the telescope or the microscope whenever it is possible, in order 
that they may see these things that are otherwise invisible. And the 
invisible things even of the natural order awake more interest, and 
engage more profound study than do the visible things. PTUK May 
30, 1895, page 341.3 


Why should not then the invisible things of the spiritual order awake 
interest and arouse study as well as the invisible things of the 
natural order? It may be answered that they do. Yes, that is true; 
but the interest shown, and the study carried on, in this line, is so 
largely done in a defective way, that, practically, the effort amounts 
to very little, and brings no benefit to the greater part of 
mankind.PTUK May 30, 1895, page 341.4 


THE FATAL DEFECT 


THE one grand defect, and, indeed, a fatal one, in the efforts of the 
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greatest part of mankind to see the invisible things of the spiritual 
order, the invisible things of God, has always been that it is 
attempted to be done in the natural way and with the natural 
faculties. Because of this the gods of the heathen have always 
been but the reflection of the natural character of the worshipers, 
and even then must needs be represented before the devotee in 
some shape visible to the natural eye, whether it be in the form of 
the heavenly bodies, or of sticks or stones, or of graven or molten 
images, or of pictures. So that all false worship—all idolatry—is but 
the result of effort to grasp the spiritual in the natural way, to 
comprehend spiritual things with the natural faculties. PTUK May 30, 
1895, page 341.5 


But it is eternally true that “spiritual things are spiritually discerned.” 
1 Corinthians 2:9-14. The truly spiritual things—the things of God— 
it is impossible truly to discern in any other than the truly spiritual 
way. For “God is a Spirit, and they that worship him must worship 
him in spirit and in truth.” John 4:24. It is only by the Spirit of God 
that the things of God can be discerned. For, “as it is written: Eye 
hath not seen, nor ear heard, neither have entered into the heart of 
man, the things that God hath prepared for them that love Him. But 
God hath revealed them unto us by His Spirit; for the Spirit 
searcheth all things; yea, the deep things of God.” 7 Corinthians 
2:9, 10.PTUK May 30, 1895, page 341.6 


Thus it is evident that God has put within the reach of man the 
means by which he can see “the invisible things of him.” And the 
Spirit of God and the revelation which He by that Spirit has given, 
are the means by which men may know the things of God and may 
see the invisible things of Him. For, again it is written: “What man 
knoweth the things of a man, save the spirit of man which is in him? 
even so the things of God kKnoweth no man, but the Spirit of God. 
Now we have received, not the spirit of the world, but the Spirit 
which is of God; that we might know the things that are freely given 
to us of God.” 7 Corinthians 2:11, 12.PTUK May 30, 1895, page 
341.7 


Although it be eternally true that spiritual things are only spiritually 
discerned; and although it be evident that it is by the Spirit of God 
alone that the things of God are known; yet it is also true that even 
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this good Spirit men desire to see—they desire that it shall be 
visible—before they will receive it, even as it is written: “I will pray 
the Father, and he shall give you another Comforter, that He may 
abide with you forever; even the Spirit of truth, whom the world 
cannot receive, because it seeth Him not, neither knoweth Him.” 
John 14:16, 17. Thus the sole means by which the things of God 
can be made known to the world—even this the world insists shall 
be discerned and known in the worldly way. But this will never do. 
This the Lord could never, by any means, allow in any 
degree.PTUK May 30, 1895, page 341.8 


GOD’S WAY MUST STAND 


GOD can never accommodate himself nor his ways to the ways of 
this world. This world is wrong, and all its ways are wrong ways. 
And for the Lord to accommodate himself in anything to the ways of 
this world, would be only to confirm the world in its wrong ways. If 
the world could see God, or the things of God, with worldly eyes, 
and could know God or the things of God with worldly knowledge, 
this would at once reduce God to the level of this world, and all the 
things of God to the level of the things of this world. And this would 
be only to confirm, by the sanction of God, this world forever in its 
own ways as they are, making the ways of this world the ways of 
God, and making iniquity and transgression and sin eternal.P7 UK 
May 30, 1895, page 342.1 


But God wants to turn this world from its own ways unto Himself, 
that it may know Him as he is. He wants to lift this world up to 
Himself and to His ways, instead of allowing the world to bring Him 
down to its own level and to confirm it in its own wickedness. And in 
order that this may be accomplished, He must, in the very nature of 
things, require that the world shall see with other than worldly eyes, 
and know with other than worldly knowledge. The world must 
forsake all worldly elements and all worldly methods, and accept 
and use exclusively the means which God has supplied, or else it 
can never see God as He is in truthPPTUK May 30, 1895, page 
342.2 


And whosoever will do this will see Him as He is, and everywhere, 
and to all eternity. He who would refuse the use of the telescope 
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and the microscope, the means by which alone he can see the 
invisible things of the natural order, might strain his eyes till the 
faculty of sight should be lost, in an effort to see those things, and 
all in vain; for without these instruments he simply cannot see the 
things which he would see. Even so the things of God can no man 
see, who refuses to use the means which God has supplied for this 
purpose. Without the instruments which God has supplied, man 
may strain all his powers to the breaking point in the effort to see 
God as he is in truth and all in vain; without these he simply cannot 
see him. And this, not because God has arbitrarily fixed it so that he 
shall not see Him if He does not do so, and so, and simply and only 
because that if he will not use the instruments by which alone the 
invisible things of God may be seen, literally he cannot see them. 
“Except a man be born again [born from above, margin] he cannot 
see the kingdom of God.” John 3:3.PTUK May 30, 1895, page 
342.3 


What, then, are the instruments by which men may see the invisible 
things of God? We shall answer this next week. A. T. JONESPTUK 
May 30, 1895, page 342.4 
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June 6, 1895 


“Seeing the Invisible. How Ritualism Denies Faith” The Present Truth 11, 
23, pp. 355, 356. 


ATJ 


HOW RITUALISM DENIES FAITH 


LAST week we studied scriptures showing that if men are to see the 
things of God they must use the instruments which God has 
provided for seeing the invisible.P7UK June 6, 1895, page 355.1 


We have read that “the Comforter,” “the Spirit of Truth,” “which is 
the Holy Ghost,” the world cannot receive “because it seeth Him 
not, neither knoweth Him.” And further, on this it is written that “we 
receive the promise of the Spirit through faith.” Galatians 3:14. That 
is to say, therefore, not only that the world cannot receive the Spirit 
of God because it seeth Him not, but that the world sees Him not 
because it does not believe. Instead of believing, in order that it 
may see, the world wants to see in order that it may believe. But to 
those who believe and therefore do receive Him, Jesus says, “Ye 
know Him, for He dwelleth with you and shall be in you;” and, “Ye 
see Me;” and “I will manifest Myself to him.” So that it is literally true 
that by faith we know God and the things of God, andsee the 
invisible things of God.PTUK June 6, 1895, page 355.2 


BY FAITH WE SEE 


IT was “by faith” that Moses endured “as seeing Him who is 
invisible.” Hebrews 17:27. It is written that “the pure in heart shall 
see God;” and He purifies the heart “by faith” (Acts 75:9); and 
therefore it is by faith that men see Him who is “the invisible God.” 
Colossians 1:15. And in order that all men may see “the invisible 
things of Him,” and “Him who is invisible,” “God hath dealt to every 
man the measure of faith.” Romans 12:3. Faith is “the gift of God.” 
Ephesians 2:8.PTUK June 6, 1895, page 355.3 


It is not the gift of God in the sense that the natural faculties, as 
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reason, might, hearing, etc., are the gifts of God, so that it should 
be of ourselves. It is the gift of God in the sense that it is from 
above and beyond ourselves, a supernatural faculty bestowed since 
sin entered, and acting only at the free choice of the individual 
himself. “For by grace are ye saved, through faith, and that not of 
yourselves; it is the gift of God.” “Faith cometh by hearing, and 
hearing by the word of God” (Romans 10:17); and the word of God 
is able to make things to be seen which before did not appear, and 
which indeed were not; so that faith, acting through the word of 
God, sees in very truth, and sees clearly, the invisible things of 
God.PTUK June 6, 1895, page 355.4 


HOW TRUE FAITH ACTS 


TRUE faith, the faith that is the gift of God, the faith of which Christ 
is the Author, the faith of which the Word of God is the channel— 
this faith hears the Word of God and depends upon the Divine 
power of that word itself to accomplish the thing which that word 
says. For when the centurion came to Jesus asking that his servant 
should be healed, he said to the Lord, “Speak the word only, and 
my servant shall be healed.” Thus he expected the word of the Lord 
itself to accomplish that which it said when the Lord should but 
speak the word. And this the Lord pronounced not only “faith” but 
“great faith:” even such as He had not found in Israel. And this, too, 
in the face of the fact that the Scripture, upon the knowledge of 
which Israel was greatly priding itself, had long before plainly stated 
this very thing, in these words: “As the rain cometh down, and the 
snow from heaven, and returneth not thither, but watereth the earth, 
and maketh it bring forth and bud, that it may give seed to the 
sower and bread to the eater; so shall my word be that goeth forth 
out of my mouth: it shall not return unto me void, but it shall 
accomplish that which I please.” |saiah 55:10, 11.PTUK June 6, 
1895, page 355.5 


To expect the word of God to do the thing which that word says, 
and to depend wholly upon that word itself to do it, this the Lord 
Jesus pronounces faith. This is true faith. This is the faith by which 
men can see the invisible thing of God as certainly and as easily as 
by the telescope and the microscope they can see the invisible 
things of the natural order. This is the faith which works by love 
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purifies the heart, so that he who is thus “pure in heart shall see 
God,” invisible though He be. For this is the faith by which he who 
exercises it sees the invisible. This is the faith which, working 
through the word of God, accomplishes the new birth (7 Peter 7:23) 
by which a man is enabled to see the kingdom of God, which 
“except a man be born again he cannot see’ at all. TUK June 6, 
1895, page 356.1 


This is why it is that “whatsoever is not of faith is sin.” Faith is of 
God, and whatsoever it works is the work of God; while whatsoever 
is not of faith is not of God, but is of the world. And all that is in the 
world is not of the Father, but is of the world. 7 John 2:16. 
Whatsoever is not of faith is of the world, is of the nature of the 
world, and is of the way of the world, and perverts the way of God 
to the ways of the world, and demands that God _ shall 
accommodate himself to the world and accept a worship that is 
altogether of the nature and spirit of this world.PTUK June 6, 1895, 
page 356.2 


CATHOLICISM DEMANDS THE VISIBLE 


NO STRONGER proof, therefore, could possibly be given, of the 
absolute falsity, the sheer worldliness, and the utter naturalness, of 

any system of religion, than that it must needs avail itself of visible 

representations of the object of its worship. And of all the systems 

of religion that are in the world, there is no one which insists more 

upon the visible and upon seeing the visible than does the Roman 

Catholic system. It is essential to that system that it shall have “a 

visible head.” |t must needs have a visible kingdom. It must have a 

visible sacrifice. Professing to worship the Crucified One, the 
Catholic Church must have visible “crucifix” by which to do it. 

Professing to glory in the cross of Christ, she must have a multitude 

of visible crosses of her own by which to do it. There must be a 

visible interpreter of the Scriptures. And for all the worshippers 

according to that system, there must be visible representations of 

the object worshiped, in the shape of images and _ pictures. 

Throughout the whole system the one chief essential is the seeing 

of the visible.PTUK June 6, 1895, page 356.3 


In an encyclical of Leo XIII., “On the Rosary of the Blessed Virgin,” 
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describing the purpose of the rosary, that is, of the beads which are 
used by Catholics in their prayers, he says: “The rosary is arranged 
not for the consideration of dogmas of faith and questions of 
doctrine, but rather for putting forth facts to be perceived by the 
eyes and treasured up in the memory.” Even though it be 
recognised that the invisible exists and is to be worshipped, yet it 
can be comprehended and worshipped only through, and by the aid 
of, the visible. This is the characteristic of all heathenism and of all 
idolatry. And this is only to say that by this characteristic the 
Catholic system of religion is demonstrated to be essentially 
heathenish and idolatrous.P7UK June 6, 1895, page 356.4 


WHAT RITUALISM SIGNIFIES 


WE know full well of the plea that is made in defence of the use of 
images, pictures, etc., in the worship of the Roman Catholic 
Church; that is, that “the honour which is given them is referred to 
the originals which they represent, so that by the images which we 
kiss, and before which we uncover our heads or kneel, we adore 
Christ and venerate His saints, whose likeness they represent;” and 
“the bowing before an image outside of us is no more to be 
reprehended than the worshipping before and internal image in our 
own minds; for the external image does but serve the purpose of 
expressing visibly that which is internal.”—Faith of Our Fathers, pp. 
285, 287. But if they only saw Him whom they profess to worship, 
they would not need any image of Him, either external or internal, 
nor any representation of Him either visible or otherwise. They 
could then be true worshippers, worshipping Him who is invisible, in 
spirit and in truth.PTUK June 6, 1895, page 356.5 


This plea that is made in justification of the use of images and of the 
visible, is in itself the greatest condemnation of the use of images 
and of the whole system of Roman Catholicism; for it is a 
confession of inability to see the invisible, and therefore a 
confession that the whole system is destitute of true faith and a 
stranger to the new birth, and altogether without God.PTUK June 6, 
1895, page 356.6 


The Catholic system being confessedly unable to see the invisible, 
is clearly not of faith. And as whatsoever is not of faith is sin, it is 
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perfectly clear that the whole Catholic system is a system of sin. 
And the professed Protestantism that panders to it, that 
compromises with it, that courts it, and that is “wheeling into line 
with it,” is simply like unto it. The one is “the man of sin,” “the son of 
perdition,” “the mystery of iniquity,” “the beast;” and the other is “the 
image” of it. PTUK June 6, 1895, page 356.7 


A. T. JONES. 
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June 20, 1895 
“The Papacy and Civilisation” The Present Truth 11, 25, p. 390. 
ATJ 


INFLUENCE IN THE ROMAN EMPIRE 


IT is claimed and urged on behalf of the Papacy that she is the best 
promoter of a proper and “Christian” civilisation.PTUK June 20, 
1895, page 390.1 


As the basis and sufficient proof that the Papacy is the source and 
stay of a “Christian” civilisation, there is presented by both Catholics 
and “Protestants,” and not less by “Protestants” than by Catholics, 
the stupendous “fact” that she civilised the barbarians of the fifth 
century and the middle ages, who annihilated the Roman Empire. 
This theory the late Dr. Philip Schaff constantly affirmed, though it 
clearly contradicted and undisputed and indisputable facts of the 
history which he himself had written. The truth is that there never 
was a clearerPTUK June 20, 1895, page 390.2 


HISTORICAL FRAUD 


put forth than this claim that the Papacy civilised the barbarians 
who destroyed the Roman Empire, and occupied Western Europe 
in the middle ages.PTUK June 20, 1895, page 390.3 


It must not be forgotten that the Papacy had possession of the 
Roman Empire itself, with all the power of the empire at her 
command, for nearly a hundred years before the barbarians ever 
entered the Western Empire with any intention to stay, and more 
than a hundred years before she had any chance to “civilise” them. 
It must be remembered, too, that her alliance with the empire, and 
her securing possession of it, were for the express purpose of 
assuring to it the benefits of a “Christian civilisation’ and 
consequent “salvation.” Surely here was ample time to test her 
powers in this direction, before she was ever called upon to 
“civilise” the barbarians.PTUK June 20, 1895, page 390.4 
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What, then, was the result? It was this: When, by the union of 
Church and State, church membership became a qualification for 
political as well as every other kind of preferment, hypocrisy 
became more prevalent than ever before. This was bad enough in 
itself, yet the hypocrisy was voluntary; but when through the agency 
of her Sunday laws and by the ministration of Theodosius the 
church received control of the civil power to compel all without 
distinction, who were not Catholics, to act as though they 
were,PTUK June 20, 1895, page 390.5 


HYPOCRISY WAS MADE COMPULSORY 


and every person who was not voluntarily a church member was 
compelled either to be a hypocrite or a rebel. In addition to this, 
those who were of the church indeed, through the endless 
succession of controversies and church council, were forever 
establishing, changing, and re-establishing the faith; and as all were 
required to change or revise their faith according as the councils 
decreed, all moral and spiritual integrity was destroyed. Hypocrisy 
became a habit, dissimulation and fraud a necessity of life; and the 
very moral fiber of men and of society was vitiated.PTUK June 20, 
1895, page 390.6 


All the corruptions that had characterised the earlier Rome was thus 
reproduced and perpetuated under a form of godliness in this so- 
called Christian Rome, the Rome of the fifth century. Bower says of 
this time:—PTUK June 20, 1895, page 390.7 


The primitive rigour of discipline and manners was utterly neglected 
and forgotten by the ecclesiastics of Rome. The most exorbitant 
luxury, with all the vices attending it, was introduced among them, 
and the most scandalous and unchristian arts of acquiring wealth 
universally practised. They seem to have rivaled in riotous living the 
greatest epicures of Pagan Rome when luxury was there at the 
highest pitch. For Jerome, who was an eyewitness of what he writ, 
reproaches the Roman clergy with the same excesses which the 
poet Juvenal so severely censured in the Roman nobility under the 
reign of Domitian.PTUK June 20, 1895, page 390.8 


The only possible result of such a course was constantly to 
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increase unto more ungodliness, to undermine every principle of the 
foundation of society, and really toP TUK June 20, 1895, page 390.9 


HASTEN THE DESTURCTION 


of the empire. The pagan delusions, the pagan superstitions, and 
the pagan vices that had been adopted and brought into the 
Catholic Church by her apostasy and clothed with a form of 
godliness, wrought such infinite corruption that the society of which 
it was the greater part could no longer exist. It must inevitably fall by 
the weight of its own corruption, if from nothing else. P TUK June 20, 
1895, page 390.10 


Dr. Schaff says in his “History of the Christian Church:’-—P7UK 
June 20, 1895, page 390.11 


The uncontrollable progress of avarice, prodigality, voluptuousness, 
theatre going, intemperance, lewdness; in short, of all the heathen 
vices, which Christianity had come to eradicate, still carried the 
Roman Empire and people with rapid strides toward dissolution, 
and gave it at last into the hands of the rude, but simple and morally 
vigorous, barbarians.P TUK June 20, 1895, page 390.12 


And onward those barbarians came, swiftly and in multitudes. They 
came, a host, wild and savage, it is true; but whose social habits 
were so far above those of the people which they destroyed, that, 
savage as they were caused fairly to blush at the shameful 
corruptions which they found in this so-called Christian society of 
Rome.PTUK June 20, 1895, page 390.13 


A writer who lived at the time of the barbarian invasions, and who 
wrote as a Christian, Salvian, gives the following evidence as to the 
condition of things:—PTUK June 20, 1895, page 390.14 


“The church, which ought everywhere to propitiate God, what does 
she but provoke Him to anger? How many may one meet, even in 
the church, who are not still drunkards, or debauchees, or 
adulterers, or fornicators, or robbers, or murderers, or the like, or all 
these at once, without end? It is even a sort of holiness among 
Christian people to be less vicious.” From the public worship of 
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God, and almost during it, they pass to deeds of shame. Scarce a 
rich man but would commit murder and fornication. We have lost 
the whole power of Christianity, and offend God the more, that we 
sin as Christians. We are worse than the barbarians and heathen. If 
the Saxon is wild, the Frank faithless, the Goth inhuman, the 
Alanian drunken, the Hun licentious, they are, by reason of their 
ignorance, far less punishable than we, who, knowing the 
commandments of God, commit all these crimes.PTUK June 20, 
1895, page 390.15 


And Dr. Schaff remarks of this very period, and the consequences 
of this effort of the Papacy at the civilisation of the Roman Empire: 
“Nothing but the Divine judgment of destruction upon this nominally 
Christian but essentially heathen world, could open the way for the 
moral regeneration of society.” This is precisely how the Papacy 
gave “Christian civilisation” and “salvation” to the Roman Empire, 
when she held full and undisputed possession of it for more than a 
hundred years. And her work of civilising the barbarians (which we 
shall consider another week) was after precisely the same order. 
Indeed, how could it be otherwise, when she assures us that the 
Catholic Church “is in this world the one thing that never 
changes.”PTUK June 20, 1895, page 390.16 


A. T. JONES. 
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June 27, 1895 


“The Papacy and Civilisation” The Present Truth 11, 26, pp. 405, 406. 


ATJ 


LAST week, in considering the claims of the Papacy to having been 
the great civilising force in early times, we showed its utter failure to 
do anything for the Roman Empire. It had so corrupted society that 
when the empire was overturned by the barbarians the victors were 
shocked at the corruptions which they found. The influence of the 
Papacy on the barbarians was after the same order.P TUK June 27, 
1895, page 405.1 


THE FIRST “CONVERTS” 


THE Burgundians were the first of the barbarian nations to be 
“converted” to the Catholic Church; and through them she 
“converted” the Franks. An account of this matter will illustrate the 
powers and efficiency of the Papacy in the work of civilising the 
barbarians.P7TUK June 27, 1895, page 405.2 


The Burgundians were settled in that part of Gaul which now forms 
Western Switzerland and that part of France which is now the 
province and district of Burgundy. As early as A.D. 430, the Huns, 
making inroads into Gaul, severely afflicted the Burgundians, who, 
finding impotent the power of their own god, determined to try the 
Catholic god. They therefore sent representatives to a neighbouring 
city in Gaul, requesting the Catholic bishop to receive them. The 
bishop had them fast for a week, during which time he catechised 
them, and then baptized them. Soon afterward the Burgundians 
found the Huns without a leader, and, suddenly falling upon them at 
the disadvantage, confirmed their conversion by the slaughter of ten 
thousand of the enemy. Thereupon the whole nation embraced the 
Catholic religion “with fiery zeal.” Afterward, however, when about 
the fall of the empire, the Visigoths asserted their dominion over all 
Spain, and the greater part of Gaul, and over the Burgundians too, 
they deserted the Catholic Church, and adopted the Arian 
faith.PTUK June 27, 1895, page 405.3 
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HOW THE FRANKS WERE WON 


YET Clotilda, a niece of the Burgundian king, was educated in the 
profession of the Catholic faith. She married Clovis, the pagan king 
of the pagan Franks, and strongly persuaded him to become a 
Catholic. All her pleadings were in vain, however, till A.D. 496, 
when, in a great battle with the Alemanni, the Franks were getting 
the worst of the conflict, in the midst of the battle Clovis vowed that 
if the victory could be theirs, he would become a Catholic. The tide 
of battle turned; the victory was won, and Clovis was a Catholic. 
Clotilda hurried away a messenger with the glad news to the Bishop 
of Rheims, who came to baptize the new convert.PTUK June 27, 
1895, page 405.4 


But after the battle was over, and the dangerous crisis was past, 
Clovis was not certain whether he wanted to be a Catholic. He must 
consult his warriors. He did so, and they signified their readiness to 
adopt the same religion as their king. He then declared that he was 
convinced of the truth of the Catholic religion, and the “new 
Constantine” was baptized Christmas Day, A.D. 496. The Pope 
sent Clovis a letter congratulating him on his conversion. The 
Bishop of Vienne also sent a letter to the new convert, in which he 
prophesied that the faith of Clovis would be a surety of the victory of 
the Catholic religion; and he, with every other Catholic in 
Christendom, was ready to his utmost to see that the prophecy was 
fulfilled. PTUK June 27, 1895, page 405.5 


WAR BY THE BISHOP’S BLESSINGS 


THE Catholics in all the neighbouring countries longed and prayed 
and conspired that Clovis might deliver them from the rule of Arian 
monarchs; and in the nature of the case, war soon followed. 
Burgundy was the first country invaded. Before the war actually 
began, however, by the advice of the bishop of Rheims, a synod of 
the orthodox bishops met at Lyons; then with the Bishop of Vienne 
at their head, they visited the king of the Burgundians, and 
proposed that he call the Arian bishops together, and allow a 
conference to be held, as they were prepared to prove that the 
Arians were in error. To their proposal the king replied, “If yours be 
the true doctrine, why do you not prevent the king of the Franks 
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from waging an unjust war against me, and from caballing with my 
enemies against me? There is no true Christian faith where there is 
rapacious covetousness for the possessions of others, and thirst for 
blood. Let him show forth his faith by his good works.”P7UK June 
27, 1895, page 405.6 


The Bishop of Vienne dodged this pointed question, and replied, 
“We are ignorant of the motives and intentions of the king of the 
Franks; but we are taught by the Scripture that the kingdoms which 
abandon the Divine law are frequently subverted: and that enemies 
will arise on every side against those who have made God their 
enemy. Return with thy people to the law of God, and He will give 
peace and security to thy dominions.” War followed, and the 
Burgundian dominions were made subject to the rule of Clovis, A.D. 
500.PTUK June 27, 1895, page 406.1 


The Visigoths possessed all the southwestern portion of Gaul. 
They, too, were Arians; and the mutual conspiracy of the Catholics 
in the Gothic dominions, and the crusade of the Franks from the 
side of Clovis, soon brought on another holy war. At the assembly 
of princes and warriors at Paris, A.D. 508, Clovis complained, “It 
grieves me to see that the Arians still possess the fairest portion of 
Gaul. Let us march against them with the aid of God; and, having 
vanquished the heretics, we will possess and divide their fertile 
province.” Clotilda added her pious exhortation to the effect “that 
doubtless the Lord would more readily lend His aid if some gift were 
made;” and in response, Clovis seized his battle-ax and threw it as 
far as he could, and as it went whirling through the air, he 
exclaimed, “There, on that spot where my Francesca shall fall, will | 
erect a church in honor of the holy apostles."P TUK June 27, 1895, 
page 406.2 


THE CHURCH ENCOURAGED SAVAGERY 


WAR was declared; and as Clovis marched on his way, he passed 
through Tours, and turned aside to consult the shrine of St. Martin 
of Tours, for an omen. “His messengers were instructed to remark 
the words of the psalm which should happen to be chanted at the 
precise moment when they entered the church.” And the oracular 
clergy took care that the words which he should “happen” to hear at 
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that moment—uttered not in Latin, but in language which Clovis 
understood—should be the following from Psa/m 78: “Thou hast 
girded me, O Lord, with strength unto the battle; thou hast subdued 
unto me those who rose up against me. Thou hast given me the 
necks of mine enemies, that | might destroy them that hate me.” 
The oracle was satisfactory, and in the event was completely 
successful. “The Visigothic kingdom was wasted and subdued by 
the remorseless sword of the Franks.”P TUK June 27, 1895, page 
406.3 


Nor was the religious zeal of Clovis confined to the overthrow of the 
Arians. There were two bodies of the Franks, the Salians and the 
Ripuarians. Clovis was king of the Salians, Sigebert of the 
Ripuarians. Clovis determined to be king of all; he therefore 
prompted the son of Sigebert to assassinate his father, with the 
promise that the son should peaceably succeed Sigebert on the 
throne; but as soon as the murder was committed, Clovis 
commanded the murderer to be murdered, and then in a full 
parliament of the whole people of the Franks, he solemnly vowed 
that he had had nothing to with the murder of either the father or the 
son; and upon this, as there was no heir, Clovis was raised upon a 
shield, and proclaimed king of the Ripuarian Franks;—all of which, 
Gregory, Bishop of Tours, commended as the will of God, saying of 
Clovis that “God thus daily prostrated his enemies under his hands, 
and enlarged his kingdom, because he walked before Him with an 
upright heart, and did that which was well pleasing in his 
sight.”PTUK June 27, 1895, page 406.4 


CATHOLICISM THE CORRUPTER OF THE BARBARIANS 


THUS was the bloody course of Clovis glorified by the Catholic 
writers, as the triumph of the orthodox doctrine of the Trinity over 
Arianism. When such actions as these were so lauded by the clergy 
as the pious acts of orthodox Catholics, it is certain that the clergy 
themselves were no better than were the bloody objects of their 
praise. Under the influence of such ecclesiastics, the condition of 
the barbarians after their so-called conversion, could not possibly 
be better, even if it were not worse than before. To be converted to 
the principles and precepts of such clergy was only the more deeply 
to be damned.PTUK June 27, 1895, page 406.5 
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Into the “converted” barbarians, the Catholic system instilled all of 
its superstition, and its bigoted hatred of heretics and unbelievers. It 
thus destroyed what of generosity still remained in their minds while 
it only intensified their native ferocity; and the shameful 
licentiousness of the papal system likewise corrupted the purity, 
and the native respect for women and marriage which had always 
been a noble characteristic of the German nations.PTUK June 27, 
1895, page 406.6 


In proof of this it is necessary only to touch upon the condition of 
Catholic France under Clovis and his successors PTUK June 27, 
1895, page 406.7 


Dean Milman says in his “History of Latin Christianity:°-—PTUK June 
27, 1895, page 406.8 


It is difficult to conceive a more dark and odious state of society 
than that of France under her Merovingian kings, the descendants 
of Clovis, as described by Gregory of Tours.... Throughout, 
assassinations, parricides, and_ fratricides intermingle with 
adulteries and rapes.P7TUK June 27, 1895, page 406.9 


The cruelty might seem the mere inevitable result of this violent and 
unnatural fusion; but the extent to which this cruelty spreads 
throughout the whole society almost surpasses belief. That king 
Chlotaire should burn alive his rebellious son with his wife and 
daughter, is fearful enough; but we are astounded, even in these 
times, that a bishop of Tours should burn a man alive to obtain the 
deeds of an estate which he coveted. Fredegonde sends two 
murderers to assassinate Childebert, and these assassins are 
clerks. She causes the Archbishop of Rouen to be murdered while 
he is chanting the service in the church; and in this crime a bishop 
and an archdeacon are her accomplices.PTUK June 27, 1895, 
page 406.10 


This did the Papacy for the barbarians which she “converted;” and 
such as she could not thus corrupt she destroyed. And this is how 
she “civilised” the barbarians. The truth is the barbarians were 
compelled, wearily, to drag themselves toward civilisation, weighed 
down and retarded by this terrible incubus. They were thus 
compelled to grope their way, and drag both themselves and her 
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toward civilisation and Christianity instead of being helped by her in 
any sense. What she did with those whom she did within her own 
proper sphere in the way of civilisation, we shall consider 
further.PTUK June 27, 1895, page 406.11 


A. T. JONES. 
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July 18, 1895 


“The Papacy and Civilisation. Rome and the Ostrogoths” The Present Truth 
11, 29, pp. 453, 454. 


ATJ 


ROME AND THE OSTROGOTHS 


A FEW weeks ago we examined on its merits, and in the light of 
indisputable historical facts, the claim that the Papacy is the source 
and stay of civilisation. PTUK July 18, 1895, page 453.1 


We found that in the great and leading opportunity which she first 
sought and found, for the establishment of a permanent “Christian 
civilisation,” she proved herself a most deplorable failure—that, 
instead of purifying and enlightening anything, she corrupted and 
darkened everything.P7UK July 18, 1895, page 453.2 


We found that the claim that is made by her, and in her behalf by 
some “Protestants,” that she civilised the barbarians who destroyed 
the Western Empire, is false: that instead of converting them she 
corrupted them; and instead of aiding them in any way, she 
retarded them in every way. And we promised to show now what 
she did for those whom she could not corrupt; and what she did 
within her own proper sphere in the way of helping or blessing 
mankind.PTUK July 18, 1895, page 453.3 


And assuredly the time when she had the most untrammelled 
opportunities to do what she could or would do for nations—that is 
the time which presents the fairest point from which to view her. In 
studying these things we are but studying the lessons which faithful 
history has taught—alas, however, too much in vain. PTUK July 78, 
1895, page 453.4 


We may take as an example the history of the Ostrogothic kingdom 


of Italy, under Theodoric, who was, to the Catholic, and 
heretic. PTUK July 18, 1895, page 453.5 


PEACE AND SECURITY UNDER THE “HERETIC” 
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THEODORIC ruled Italy thirty-three years, A. D. 493-526, durinc 
which time Italy enjoyed such peace and quietness and absolute 
security as had never been known there before, and has never 
been known there since until 1870. The people of his own nation 
numbered two hundred thousand men, which, with the 
proportionate number of women and children, formed a population 
of nearly one million. His troops, formerly so wild and given to 
plunder, were restored to such discipline that in a battle in Dacia, in 
which they were completely victorious “the rich spoils of the enemy 
lay untouched at their feet,” because their leader had given no 
signal of pillage. When such discipline prevailed in the excitement 
of a victory and in an enemy’s country, it is easy to understand the 
peaceful order that prevailed in their own new-gotten lands which 
the Herulians had held before them.PTUK July 18, 1895, page 
453.6 


During the ages of violence and revolution which had passed, large 
tracts of land in Italy had become utterly desolate and uncultivated; 
almost the whole of the rest was under imperfect culture; but now 
“agriculture revived under the shadow of peace, and the number of 
husbandmen multiplied by the redemption of captives;” and Italy, 
which had so long been fed from other countries, now actually 
began to export grain. Civil order was so thoroughly maintained that 
“the city gates were never shut either by day or by night, and the 
common saying that a purse of gold might be safely left in the fields, 
was expressive of the conscious’ security of the 
inhabitants.”—Gibbon and Milman. Merchants and other lovers of 
the blessings of peace thronged from all parts. PTUK July 18, 1895, 
page 453.7 


RELIGIOUS LIBERTY 


BUT not alone did civil peace reign. Above all, there was perfect 
freedom in the exercise of religion. In fact, the measure of civil 
liberty and peace always depends upon that of religious liberty. 
Theodoric and his people were Arians, yet at the close of a fifty- 
years’ rule of Italy, the Ostrogoths could safely challenge their 
enemies to present a single authentic case in which they had ever 
persecuted the Catholics. Even the mother of Theodoric and some 
of his favorite Goths had embraced the Catholic faith with perfect 
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freedom from any molestation whatever.P TUK July 18, 1895, page 
453.8 


The separation between Church and State, between civil and 
religious powers, was clear and distinct. Church property was 
protected in common with other property, while at the same time it 
was taxed in common with all other property. The clergy were 
protected in common with all other people, and they were likewise, 
in common with all other people, cited before the civil courts to 
answer for all civil offenses. In all ecclesiastical matters they were 
left entirely to themselves. Even the papal elections Theodoric left 
entirely to themselves, and though often solicited by both parties to 
interfere, he refused to have anything at all to do with them, except 
to keep the peace, which in fact was of itself no small task. He 
declined even to confirm the papal elections, an office which had 
been exercised by Odoacer.PTUK July 18, 1895, page 453.9 


GOLDEN PRINCIPLES OF CIVIL GOVERNMENT 


NOR was this merely a matter of toleration; it was in genuine 
recognition of the rights of conscience. In a letter to the emperor 
Justin, A.D. 524, Theodoric announced the genuine principle of the 
rights of conscience, and the relationship that should exist between 
religion and the State, in the following words, worthy to be graven in 
letters of gold:—PTUK July 18, 1895, page 453.10 


To pretend to a dominion over the conscience, is to usurp the 
prerogative of God. By the nature of things, the power of sovereigns 
is confined to political government. They have no right of 
punishment but over those who disturb the public peace. The most 
dangerous heresy is that of a sovereign who separates himself from 
part of his subjects, because they believe not according to his 
belief. PTUK July 18, 1895, page 453.11 


Similar pleas had before been made by the parties oppressed, but 
never before had the principle been announced by the party in 
power. The enunciation and defence of a principle by the party who 
holds the power to violate it, is the surest pledge that the principle is 
held in genuine sincerity.P7UK July 18, 1895, page 453.12 
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The description of the state of peace and quietness in Italy above 
given, applies to Italy, but not to Rome; to the dominions of 
Theodoric and the Ostrogoths, but not to the city of the pope and 
the Catholics. How affairs went amongst the subjects of the Pope, 
and how the Catholic Church finally compassed the destruction of 
the Ostrogothic power we will consider next week.PTUK July 18, 
1895, page 453.13 


A. T. JONES. 
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July 25, 1895 


“The Papacy and Civilisation. A Shameful Record” The Present Truth 11, 
30, pp. 469, 470. 


ATJ 


A SHAMEFUL RECORD 


IN our study of the influence of the Papacy—whether for or against 
civilisation—we saw last week how, under the Arian Theodoric, king 
of the Ostrogoths, Italy enjoyed civil liberty and peace. Theodoric 
enunciated the true principle that civil government has no right or 
province in the domain of religion. But this peace and these 
principles were limited to the dominions of the Ostrogoths; in Rome 
itself, the city of the Pope, it was far different, as will appear.P7UK 
July 25, 1895, page 469.1 


“ELECTING” A POPE 


IN A. D. 499, there was a papal election. As there were, as usual, 
rival candidates—Symmachus and Laurentius—there was a civil 
war. “The two factions encountered with the fiercest hostility; the 
clergy, the Senate, and the populace were divided;” the streets of 
the city “ran with blood, as in the days of republican strife.” PTUK 
July 25, 1895, page 469.2 


The contestants were so evenly matched, and the violent strife 
continued so long, that the leading men of both parties persuaded 
the candidates to go to Theodoric at Ravenna, and submit to his 
judgment their claims. Theodoric’s love of justice and of the rights of 
the people, readily and simply enough decided that the candidate 
who had the most votes should be counted elected; and if the votes 
were evenly divided, then the candidate who had been first 
ordained. Symmachus secured the office.P7TUK July 25, 1895, page 
469.3 


Laurentius, though defeated at this time, did not discontinue his 
efforts to obtain the office. For four years he watched for 
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opportunities, and carried on an intrigue to displace Symmachus, 
and in 503 brought a series of heavy charges against him. “The 
accusation was brought before the judgment-seat of Theodoric, 
supported by certain Roman females of rank, who had been 
suborned, it was said, by the enemies of Symmachus. Symmachus 
was summoned to Ravenna and confined at Rimini,” but escaped 
and returned to Rome. Meanwhile, Laurentius had entered the city, 
and when Symmachus returned, “the sanguinary tumults between 
the two parties broke out with greater fury;” priests were slain, 
monasteries set on fire, and nuns treated with the utmost 
indignity.PTUK July 25, 1895, page 469.4 


IN CATHOLIC ROME 


THE Senate petitioned Theodoric to send a visitor to judge the 
cause of Symmachus in the crimes laid against him. The king 
finding that the matter was only a church quarrel, appointed one of 
their own number, the bishop of Altimo, who so clearly favored 
Laurentius that his partisanship only made the contention worse. 
Again Theodoric was petitioned to interfere, but he declined to 
assume any jurisdiction, and told them to settle it among 
themselves; but as there was so much disturbance of the peace, 
and it was so long continued, Theodoric commanded them to reach 
some sort of settlement that would stop their fighting, and restore 
public order. A council was therefore called. As Symmachus was on 
his way to the council, “he was attacked by the adverse party; 
showers of stones fell around him; many presbyters and others of 
his followers were severely wounded; the pontiff himself only 
escaped under the protection of the Gothic guard,” and took refuge 
in the church of St. Peter. The danger to which he was then 
exposed he made an excuse for not appearing at the council.P7UK 
July 25, 1895, page 469.5 


The most of the council were favorable to Symmachus and to the 
pretensions of the bishop of Rome at this time, and therefore were 
glad of any excuse that would relieve them from judging him. 
However, they went through the form of summoning him three 
times; all of which he declined.PTUK July 25, 1895, page 469.6 


The majority of the council declared Symmachus “absolved in the 
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sight of men, whether guilty or innocent in the sight of God,” for the 
reason that “no assembly of bishops has power to judge the pope; 
he is accountable for his actions to God alone.” They then 
commanded all, under penalty of excommunication, to accept this 
judgment, and submit to the authority of Symmachus, and 
acknowledge him “for lawful bishop of the holy city of Rome.”P7TUK 
July 25, 1895, page 469.7 


THE BARBARISM OF THE CHURCH 


FROM The foregoing facts as to both sides, the condition of 
civilisation among the “barbarians” and that among the Catholics in 
the city of Rome, there can be no difficulty in deciding where 
civilisation, and civil order, and peace, and good of every kind, 
really dwelt. All the blessings of civilisation and enlightened 
principles were found with the “barbarians;” while the violence, the 
strife, and the determination to be chief, that belong to barbarians, 
were all found in the Catholic Church, led on by her chief leaders, 
and in the city of her sole possession and government. The 
“barbarians” gave to Italy all the blessings of enlightened 
civilisation. The Catholic Church gave to Rome such violence, strife, 
and bloodshed as could hardly be outdone by barbarians. Nor was 
this scene in Rome merely a spasmodic affair—this had been the 
customary procedure in the election of a Pope for more than a 
hundred years.P7UK July 25, 1895, page 469.8 


And this barbarism of the Church in Rome was only the same sort 
as that which prevailed in the Church through- our the empire 
where there were no “heretic” barbarians to keep order. In the 
eastern part of the empire the Church had everything her own way, 
with no “barbarian” heretics to check her barbarism anywhere, and 
the results were correspondingly barbaric. By the council of 
Chalcedon, A. D. 451, the faith of the world was finally “settled,” and 
all were forbidden, under severe penalties, “to dispute concerning 
the faith.” But in such barbarism as pervaded all the Catholic 
Church, neither “the faith,” nor laws, nor penalties were of any 
avail. PTUK July 25, 1895, page 469.9 


In Jerusalem a certain Theodosius was at the head of the army of 
monks, who made him bishop, and in acts of violence, pillage, and 
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murder, he fairly outdid the perfectly lawless bandits of the country. 
“The very scenes of the Saviour’s mercies,” says Milman, “ran with 
blood, shed in His name _ by His ferocious _ self-called 
disciples.”PTUK July 25, 1895, page 470.1 


In Alexandria “the bishop was not only murdered in his own 
baptistery, but his body was treated with shameless indignities, and 
other enormities were perpetuated which might have appalled a 
cannibal.” And the monkish horde then elected as bishop one of 
their own number, Timothy the Weasel, a_ disciple of 
Dioscorus.PTUK July 25, 1895, page 470.2 


SETTLING A FINE POINT IN THEOLOGY 


SOON there was added to all this another point which increased the 
fearful warfare. In the Catholic churches it was customary to sing 
what was called the Trisagion, or Thrice-Holy. It was, originally, the 
“Holy, holy, holy is the Lord of Hosts” of /saiah 6:3; but at the time of 
the Council of Chalcedon, it had been changed, and was used by 
the council thus: “Holy God, Holy Almighty, Holy Immortal, have 
mercy on us.” At Antioch, in 477, a third monk, Peter the Fuller, “led 
a procession, chiefly of monastics, through the streets,” loudly 
singing the Thrice-Holy, with the addition, “who was crucified for 
us.” It was orthodox to sing it as the Council of Chalcedon had used 
it, with the understanding that the three “Holies” referred 
respectively to the three persons of the Trinity. It was heresy to sing 
it with the later addition. PTUK July 25, 1895, page 470.3 


In A. D. 511, two hordes of monks on the two sides of the question 
met in Constantinople. “The two black-cowled armies watched each 
other for several months, working in secret on their respective 
partisans. At length they came to a rupture.... The Monophysite 
monks in the Church of the Archangel within the palace, broke out 
after the ‘Thrice-Holy’ with the burden added at Antioch by Peter the 
Fuller, ‘who wast crucified for us.’ The orthodox monks, backed by 
the rabble of Constantinople, endeavored to expel them from the 
church; they were not content with hurling curses against each 
other, sticks and stones began their work. There was a wild, fierce 
fray; the divine presence of the emperor lost its awe; he could not 
maintain the peace. The Bishop Macedonius either took the lead, or 
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was compelled to lead the tumult. Men, women, and children 
poured out from all quarters; the monks with their archimandrites at 
the head of the raging multitude, echoed back their religious war 
cry.”PTUK July 25, 1895, page 470.4 


These are but samples of the repeated—it might almost be said the 
continuous—occurrences in the cities of the East. “Throughout 
Asiatic Christendom it was the same wild struggle. Bishops 
deposed quietly; or where resistance was made, the two factions 
fighting in the streets, in the churches: cities, even the holiest 
places, ran with blood.... The hymn of the angels in heaven was the 
battle cry on earth, the signal of human bloodshed.”P TUK July 25, 
1895, page 470.5 


In A. D. 512, one of these Trisagion riots broke out in 
Constantinople, because the emperor proposed to use the added 
clause. “Many palaces of the nobles were set on fire, the officers of 
the crown insulted, pillage, conflagration, violence, raged through 
the city.” In the house of the favorite minister of the emperor there 
was found a monk from the country. He was accused of having 
suggested the use of the addition. His head was cut off and raised 
high on a pole, and the whole orthodox populace marched through 
the streets singing the orthodox Trisagion, and shouting, “Behold 
the enemy of the Trinity." PTUK July 25, 1895, page 470.6 


ROME THE SAME TO-DAY 


THIS is enough, but it is not in vain to show the difference between 
barbarism and Christian civilisation in the Roman Empire when the 
Catholic Church had everything in her own hands and was allowed 
to show fully what she could do. And what did she do with the 
Ostrogoths? Why, finding she could not corrupt them with her own 
barbaric religion, she secured from Justinian the armies of the 
Eastern Empire and swept them not only out of Italy, but out of 
existence. The Ostrogoths were one of the three nations that were 
“plucked up by the roots” to give full place to the Papacy. Danie/ 
7:8, 20, 24, 25. And now she announces to governments and 
peoples of the West that what she has done for other nations in the 
past she will now do for them. And there is not the least doubt that 
she will do all in her barbaric power to fulfil this avowed purpose. 
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She will corrupt to the core all whom she can; and such as she 
cannot corrupt she will do her utmost to destroy. But, thank the 
Lord, she cannot destroy them, for God has promised to all these 
“the victory over the beast and over his image and over his mark 
and over the number of his name’—a complete and triumphant 
victory over her and all her barbarism—and these shall stand on the 
sea of glass before the throne of God. Revelation 15:2, 3.PTUK 
July 25, 1895, page 470.7 


Who will favour Rome? Who will admit her claims? Who will 
sanction her pretensions? Who will yield to this mystery of 
lawlessness? this synonym of worse than barbarism? Who will 
share the perdition that must come, with the coming of this 
“savious, with the coming of this “saviour from the Vatican’? Who? 
It is time to decide.PTUK July 25, 1895, page 470.8 


A. T. JONES. 





67 


August 1, 1895 
“Who Is Lord of Conscience?” The Present Truth 11, 31, p. 486. 


ATJ 


IN reporting the recent trials of Seventh-day Adventists in 
Tennessee, under the Sunday statute, the New York American 
Sentinel says:—PTUK August 1, 1895, page 486.1 


“A noticeable event of the trials was a speech by ex-Congressman 
Snodgrass in which he declared his belief that the statute was 
unconstitutional, the opinion of the Supreme Court, notwithstanding. 
He expressed great sympathy for the Adventists, but advised them 
strongly that they ought to submit under the circumstances, and 
obey the law until it could be repealed, as he was very confident it 
would be by the next legislature. He said that he would remind the 
Adventists of that scriptural injunction which says, ‘Be subject unto 
the higher powers,’ for ‘the power that be are ordained of 
God.’PTUK August 1, 1895, page 486.2 


“The ex-congressman seems to have forgotten, or never to have 
understood that God has ordained no human power to rule over 
conscience. Nor did it occur to him that to adopt his view of the 
scripture in question would be to make conscience entirely a 
creature of civil law, and would justify the condemnation and 
execution of every martyr from Stephen to the present time. For, 
with but few exceptions, all these have died as violators of the civil 
law. Had nobody ever disobeyed laws that were in conflict with 
conscience, the Reformation could never have taken place. Luther 
would never have left the Catholic Church; Wesley would never 
have preached contrary to the Established Church; and John 
Bunyan would never have insisted on preaching the gospel contrary 
to the orders of the civil magistrate.PTUK August 1, 1895, page 
486.3 


“The early Baptists and Quakers of New England and the Baptists 
of Virginia suffered fines, imprisonments, whippings, banishment 
and death for violation of the civil law. And the degree of religious 
liberty which we enjoy to-day is due to the fact that they dared to 
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disobey unjust laws; and that they continued to disobey such laws 
until the things that they suffered brought their fellow-men to 
recognize the fact that there was such a thing as the rights of 
conscience. It is a matter of surprise that intelligent men are found 
to-day who will endeavor to maintain the position that it is a 
Christian duty to surrender conscience to civil laws."PTUK August 
1, 1895, page 486.4 
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August 15, 1895 
“Eternal Depth of God’s Word” The Present Truth 11, 33, p. 517. 


ATJ 


GOD’S purpose in making known to us His will is an “eternal 
purpose.” Ephesians 3:11. And the Scripture is the expression of 
God’s thoughts on that purpose, carrying out and setting forth and 
making known that purpose. How deep them are His thoughts?— 
Just as deep as is His purpose. How far-reaching is that purpose? 
—Of eternal depth. In how many expressions in the Scriptures is 
the thought of eternal depth? In how many passages?—Every one. 
Has it required all the Scriptures that are written, for the Lord to 
express to us what He wants to tell us of His eternal purpose?—It 
has. Then how deep is the thought in each passage of Scripture 
and the words that are used to tell it?—Eternal.PTUK August 15, 
1895, page 517.1 


Then just as soon as any man catches one of these thoughts and 
thinks, “I know it now, and have got it in that passage; | have the 
truth; | have all there is of that thought,” he has shut up his own 
mind from the wisdom of the knowledge of God. He has put himself 
and his own mind in the place of God and His thoughts. The man 
that does that cannot learn any more. Do you not see that at that 
instant he shuts himself out for ever from learning? And the man 
who does that, of course can learn nothing beyond himself, and of 
course will never have the knowledge of God.PTUK August 15, 
1895, page 517.2 


The expressions of thought conveyed in the statement of the 
Scriptures are as eternal depths. Then what limit can we set to 
ourselves in the study of these?—No limit at all. Then does not that 
present the splendid picture, and the grand prospect that the 
eternal, the whole, mind of God is wide open before us for us to 
study upon?PTUK August 15, 1895, page 517.3 


And until all the depths and eternities are past we shall never get to 
the place where we shall have the right to think we know that thing 
and are done learning from its eternal depths. | am glad to know 
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that we have such a subject to study upon, and such a length of 
time (eternity) in which to study it.P7TUK August 15, 1895, page 
517.4 


A. T. JONES. 
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August 29, 1895 
“Living Faith” The Present Truth 11, 35, pp. 547, 548. 


ATJ 


THE term “living faith” is strictly proper; because faith indeed is a 
living thing. The just live by faith, and no man can live by what has 
no life in it PTUK August 29, 1895, page 547.1 


Again, faith is the gift of God (Ephesians 2:8) and He is a living 
God; Jesus is its Author (Hebrews 72:2.), and in Him is life—He is 
the life. In the nature of things, that which comes from such a 
source must be of itself imbued with life.PTUK August 29, 1895, 
page 547.2 


Again, faith comes by hearing the word of God (Romans 10:17); 
that word is “the faith word” (Titus 7:9), that is, the word full of faith; 
and that word is “the word of life” (Philippians 2:16). Therefore as 
the Word of God brings faith, and is full of faith; and as that Word is 
the word of life, it is evident that faith is life. PTUK August 29, 1895, 
page 547.3 


THE LIFE OF FAITH 


WHAT life is it, then, which faith brings to men? Coming as it does 
from God, through Jesus Christ who is the “Author of life,” the only 
life with which it is imbued and which it could possibly bring to men 
is the life of God. The life of God is what men need and what we 
must have. And it is the life that God wants us to have; for it is 
written: “Walk not as other Gentiles walk, in the vanity of their mind, 
having the understanding darkened, being alienated from the life of 
God.” Ephesians 4:17, 18.PTUK August 29, 1895, page 547.4 


Jesus came that men might have life, and that they might have it 
more abundantly. John 70:70. “And this is the record, that God hath 
given to us eternal life, and this life is in His Son. He that hath the 
Son hath life; and he that hath not the Son of God hath not life.” 7 
John 5:11, 12. And Christ is received by faith, and He dwells in the 
heart by faith. Ephesians 3:17. Therefore as the life of God only, 
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eternal life, is in Jesus Christ, and as Christ dwells in the heart by 
faith, it is as plain as anything can be that faith brings the life of God 
to him who exercises it.P7UK August 29, 1895, page 547.5 


It is the life of Jesus Himself that is to be made manifest in our 
bodies, “for we which live are always delivered unto death for 
Jesus’ sake, that the life also of Jesus might be made manifest in 
our mortal flesh.” 2 Corinthians 4:11. And the life of Jesus is 
manifested in us, by Christ himself living in us; for “Christ liveth in 
me, and the life which | now live in the flesh | live by the faith of the 
Son of God.” Galatians 2:20. This is living faith,hAPTUK August 29, 
1895, page 547.6 


THE BLESSING OF THE REAL PRESENCE 


AGAIN He says, “I will dwell in them and walk in them;” “I will not 
leave you comfortless, | will come to you;” and “because | live, ye 
shall live also.” John 14:18, 79. It is by the Holy Spirit that He dwells 
in us; for He desires you “to be strengthened with might by His 
Spirit in the inner man, that Christ may dwell in your hearts.” 
Ephesians 3:16, 17. And “at that day’—the day that ye receive the 
gift of the Holy Ghost—‘ye shall know that | am in My Father, and 
ye in Me, and/ in you.” John 14:20. “And hereby we know that He 
abideth in us, by the Spirit which He hath given us.” 7 John 3:24. 
And we “receive the promise of the Spirit through faith.” Galatians 
3:14.PTUK August 29, 1895, page 547.7 


“Christ hath redeemed us from the curse of the law, that the 
blessing of Abraham might come on the Gentiles through Jesus 
Christ; that we might receive the promise of the Spirit through faith.” 
We must have the blessing of Abraham in order to receive the 
promise of the Spirit. The blessing of Abraham is righteousness by 
faith. See Romans 4:1-13. Having this, Abraham “received the sign 
of circumcision, a seal of the righteousness of the faith which he 
had.” And we, having this, can freely receive the promise of the 
Spirit circumcising the heart unto holiness and the seal of the 
righteousness of the faith which we had. Having the blessing of 
Abraham, and so being sons of God, Godsends forth the Spirit of 
His Son into our hearts. Galatians 3:26; 4:4-6. Having the blessing 
of Abraham, that you may receive the promise of the Spirit through 
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faith, then ask that ye may receive—yea, ask and ye shall receive. 
For the Word of God has promised, and faith cometh by hearing the 
Word of God. Therefore ask in faith, nothing wavering, “for every 
one that asketh receiveth; and he that seeketh findeth; and to him 
that knocketh it shall be opened.”P TUK August 29, 1895, page 
547.8 


Such is living faith—the faith that comes from the living God; the 
faith of which Christ is the Author; the faith which comes by the 
Word of God; the faith which brings life and power from God to 
men, and which works the works of God in him who exercises it; the 
faith which receives the Holy Spirit that brings the living presence of 
Jesus Christ to dwell in the heart and manifest Himself still in mortal 
flesh. This and this alone is living faith. By this Christians live. This 
is life itself. This is everything. Without this, everything is simply 
nothing or worse; for whatsoever is not of faith is sin. PT UK August 
29, 1895, page 547.9 


LIVING FAITH WORKS 


WITH such faith as this, that is, withtrue faith, there never can arise 
any question as to works; for this faith itself works, and he who has 
it, necessarily works. It is impossible to have this faith and not have 
works. “For in Jesus Christ neither circumcision availeth anything 
nor uncircumcision, but faith which worketh by love.” Galatians 5:6. 
This faith being a living thing, cannot exist without working. And 
coming from God, the only works that it can possibly work are the 
works of God.PTUK August 29, 1895, page 547.10 


Therefore anything that professes to be faith which of itself does not 
work the salvation of the individual having it, and which then does 
not work the works of God in him who professes it, is not faith at all, 
but is a fraud that that individual is passing off upon himself, which 
brings no grace to the heart, and no power to the life. It is dead, and 
he is still dead in trespasses and sins, and all his service is only a 
form without power, and therefore is only a dead formalism.P7UK 
August 29, 1895, page 547.11 


But on the other hand, the faith which is of God, which comes by 
the Word of God and brings Christ, the living Word, to dwell in the 
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heart and shine in the life—this is true faith which through Jesus 
Christ only lives and works in him who exercises it.PTUK August 
29, 1895, page 548.1 


Christ Himself living inus; Christ in you the hope of glory; God with 
us; God manifest in the flesh now, to-day in our flesh, by the faith of 
Jesus Christ—this and this only is living faith. For “every spirit that 
confesseth that Jesus Christis come in the flesh is of God: and 
every spirit that confesseth not that Jesus Christis come in the 
flesh, is not of God; and this is that spirit of antichrist, whereof ye 
have heard that it should come; and even now already is it in the 
world. Ye are of God, little children, and have overcome them; 
because greater is He that /s in you, than he that is in the world.” 7 
John 4:2-4.PTUK August 29, 1895, page 548.2 


Therefore, “Examine yourselves whether ye be in the faith; prove 
your own selves.” Jesus said unto them and to us all: “Have the 
faith of God.” Mark 11:22, margin.kPTUK August 29, 1895, page 
548.3 


A. T. JONES. 
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September 5, 1895 


“Rome Pagan and Papal” The Present Truth 11, 36, pp. 565-567. 


ATJ 


THE UNCHANGEABLE POLICY OF CRAFT 


“ROME never changes.” This is the oft-repeated boast of the 
Papacy, and it is true. It is true, too, in a much larger sense than 
many realise, even of those who believe the proposition.P7UK 
September 5, 1895, page 565.1 


In its spirit, in its disposition, in its essential nature and 
characteristics, Rome is the same to-day that it was two hundred or 
five hundred years before Christ. Between Rome’s beginning and 
our day, between 753 B.C. and 1894 A.D., she has appeared in 
different outward forms, she has taken on different phases, such as 
the kingly, the republican, the imperial, and the papal, but it has 
been Rome all the time—Rome in spirit, in nature, and in essential 
characteristics. PTUK September 5, 1895, page 565.2 


ROME IN PROPHECY 


THERE is no world-power that occupies so large a place in the 
Bible as does Rome. Rome, from its rise in ancient time and in its 
pagan form, through all its career, its merging into the papal form, 
and on to its impending ruin in our own day, is traced in all its 
workings, and is marked in its every essential feature, by the pen of 
inspiration. And it is Rome all the time and always the same— 
cunning, crafty, insinuating, arrogant, violent, persecuting and 
bloody—always actuated by the same spirit and pursuing steadily 
the same policy. So constant, so persistent, and so characteristic is 
this police, that it is singled out in the Scripture and distinctly 
defined as “his policy." PTUK September 5, 1895, page 565.3 


In the eighth chapter of Daniel there is a prophecy of the careers of 
Media and Persia, of Grecia under Alexander, and then under 
Alexander’s successors, and of the power that should succeed 
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these which by every evidence of Scripture and history, is 
demonstrated to be Rome only. And in that place it is briefly but 
powerfully sketched thus:—P7TUK September 5, 1895, page 565.4 


And in the latter time of their [Alexander’s successors’] kingdom, 
when the transgressors are come to the full, a king of fierce 
countenance, and understanding dark sentences, shall stand up. 
And his power shall be mighty, but not by his own power: and he 
shall destroy wonderfully, and shall prosper, and practise, and shall 
destroy the mighty and the holy people. And through his policy also 
he shall cause craft to prosper in his hand; and he shall magnify 
himself in his heart, and by peace shall destroy many; he shall also 
stand up against the Prince of princes; but he shall be broken 
without hand.PTUK September 5, 1895, page 565.5 


Thus it is distinctly declared that “through his policy also, he shall 
cause craft to prosper in his hand,” “and by peace shall destroy 
many.” To know what this “policy” is, is to know Rome from 
beginning to end. To understand the workings of this “policy,” is to 
understand the workings of Rome so well, even to-day, that she can 
never deceive nor get any advantage of him who understands 
it PTUK September 5, 1895, page 565.6 


THE POLICY IN ANCIENT TIMES 


IN Rollin’s ancient history there is an analysis of this Romish policy 
and its workings in the progress of Rome to power and dominion 
over all the ancient nations. And so entirely is this “his policy” ever, 
that Rollin’s analysis of it as it was manifested in ancient times is as 
perfectly descriptive of Rome’s policy and its workings to-day as it is 
of it in ancient days. Here are the historian’s words:—PTUK 
September 5, 1895, page 565.7 


The reader begins to discover, in the events related, one of the 
principal characteristics of the Romans, which will soon determine 
the fate of all the States of Greece, and produce an almost general 
change in the universe; | mean a spirit of sovereignty and dominion. 
This characteristic does not display itself at first in its full extent; it 
reveals itself only by degrees; and it is only by insensible 
progressions, which at the same time are rapid enough, that it is 
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carried at last to its greatest height.P7UK September 5, 1895, page 
565.8 


It must be confessed, that this people, on certain occasions, show 
such a moderation and disinterestedness, which from a superficial 
view seems to exceed everything we meet with in history, and 
which we feel it incumbent on us to praise.... But if we penetrate 
ever so little beyond this glaring outside, we soon perceive that this 
specious moderation of the Romans was entirely founded on a 
profound policy; wise, indeed, and prudent, according to the 
ordinary rules of government, but at the same time very remote 
from that noble disinterestedness so highly extolled on the present 
occasion.PTUK September 5, 1895, page 565.9 


Nothing could be more gentle and equitable than the conduct of the 
Romans in the beginning. They acted with the utmost moderation 
toward such States and nations as addressed them for protection. 
They succoured them against their enemies, took the utmost pains 
in terminating their differences and in suppressing all commotions 
which arose amongst them, and did not demand the least 
recompense from their allies for all these services. By this means 
their authority gained strength daily, and prepared the nations for 
entire subjection.P7 UK September 5, 1895, page 565.10 


Under pretense of offering them their good offices, of entering into 
their interests, and of reconciling them, the Romans rendered 
themselves the sovereign arbiters of those whom they had restored 
to liberty, and whom they now considered, in some measure, as 
their freedmen. They used to depute commissioners to them, to 
inquire into their complaints, to weigh and examine the reasons on 
both sides, and to decide their quarrels; but when the articles were 
of such a nature that there was no possibility of reconciling them on 
the spot, they invited them to send their deputies to Rome. But 
afterwards they used, with plenary authority, to summon those who 
refused to come to an agreement, obliged them to plead their cause 
before the Senate, and even to appear in person there. From 
arbiters and mediators, being become supreme judges, they soon 
assumed a magisterial tone, looked upon their decrees as 
irrevocable decisions, were greatly offended when the most implicit 
obedience was not paid to them, and gave the name of rebellion to 
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a second resistance. Thus there arose, in the Roman Senate, a 
tribunal which judged all nations and kings, and from which there 
was no appeal.P7TUK September 5, 1895, page 565.11 


We have no room to doubt that Providence had decreed to the 
Romans the sovereignty of the world, and the Scriptures had 
prophesied their future grandeur; but they were strangers to those 
Divine oracles, and besides, the bare prediction of their conquests 
was no justification of their conduct. Although it is difficult to affirm, 
and still more so to prove, that this people had from the first formed 
a plan in order to conquer and subject all nations, it can not be 
denied but that if we examine their whole conduct attentively, it will 
appear that they acted as if they had a foreknowledge of this; and 
that a kind of instinct had determined them to conform to it in all 
things. PTUK September 5, 1895, page 566.1 


But, be this as it may, we see, by the event, to what this so much 

boasted lenity and moderation of the Romans was confined. 

Enemies to the liberty of all nations, having the utmost contempt for 
kings and monarchy, looking upon the whole universe as their prey, 

they grasped, with insatiable ambition, the conquests of the whole 

world; they seized indiscriminately all provinces and kingdoms, and 

extended their empire over all nations; in a word, they prescribed no 

other limits to their vast projects than those which deserts and seas 

made it impossible to pass.—Book XVIII., under “Reflections on the 
Conduct of the Romans.”PTUK September 5, 1895, page 566.2 


ROME’S POLICY TO-DAY 


THIS statement of Rome’s policy and its workings is as true and as 
appropriate in the case of the Romans Church and the nations to- 
day, as it is in the case of the Roman State and the Grecian 
Republics in all time. It describes the policy of Leo XIII. and the 
ultimate purpose of it toward the governments and peoples of the 
world; toward the workingmen; as the self-appointed intermediary 
between capital and labour; and the would-be world’s arbiter, to- 
day. Nor is the identity of this policy in Rome to-day, and in Rome of 
old, denied by the Papacy. In fact, it is asserted by the Papacy, and 
the continuance of this policy from ancient Rome is_ the 
acknowledged inspiration of modern Rome.PTUK September 5, 
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1895, page 566.3 


When Imperial Rome was falling to ruins under the violent inroads 
of the barbarians of the North, the spirit and policy of Rome not only 
survived but was deepened and perfected in papal Rome. And this 
spirit and policy were consciously and intentionally continued by the 
Popes of the time and were conscientiously received and diligently 
cultivated by each succeeding Pope.PTUK September 5, 1895, 
page 566.4 


Such was the heritage bequeathed to Leo “the Great,” (A. D. 440- 
451) by his predecessors, and the arrogance of his own native 
disposition, with the grand opportunities which offered during his 
long rule, added to it a thousandfold. “All that survived of Rome,” 
says Milman, “of her unbounded ambition, her inflexible 
perseverance, her dignity in defeat, her haughtiness of language, 
her belief in her own eternity, and in her indefeasible title to 
universal dominion, her respect for traditionary and written law, and 
of unchangeable custom, might seem concentrated in him alone.” 
At the very moment of his election he was absent in Gaul on a 
mission as mediator to reconcile a dispute between two of the 
principal men of the empire. He succeeded in his mission, and was 
hailed as “the Angel of Peace,” and the “Deliverer of the Empire.” In 
a sermon, he showed what his ambition embraced. He portrayed 
the powers and glories of the former Rome as they were 
reproduced in Catholic Rome. The conquests and universal sway of 
heathen Rome were but the promise of the conquests and universal 
sway of Catholic Rome. Romulus and Remuswere but the 
precursors of Peter and Paul. Rome of former days had by her 
armies conquered the earth and sea: now again, by the see of the 
holy blessed Peter as head of the world, Rome through her divine 
religion would dominate the earth. (Milman.)P7TUK September 5, 
1895, page 566.5 


This is Rome; Rome always, and Rome ever the same. This is “his 
policy’—craft and hypocrisy, hypocrisy and craft, always employed 
to feed an insatiable ambition for universal dominion. “Rome never 
changes,” that is true. In “policy,” in spirit, in working, in essential 
nature, it never has changed and it never can change. In all this, 
Rome is just as bad as it can be, and yet thinks itself better than 
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God, and therefore how would it be possible to change? No, Rome 
never changes,—That is the truth. She never can change,—And 
that is the truth.PTUK September 5, 1895, page 567.1 


A. T. JONES. 
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October 17, 1895 


“What Is His Name?” The Present Truth 11, 42, pp. 661, 662. 


ATJ 


WHEN the Lord told Moses to go to the children of Israel and had 
them out of Egypt, Moses inquired: “Behold, when | came unto the 
children of Israel, and shall say unto them, The God of your fathers 
hath sent me unto you; and they shall say to me, What is his name? 
what shall | say unto them? And God said unto Moses, | AM THAT | 
AM; ... this is my name forever.”"PTUK October 17, 1895, page 
661.1 


BOTH EXISTENCE AND CHARACTER 


THE name of the Lord expresses both existence and character. “| 
am” expresses existence. | am that, or that which, | am, expresses 
character. And to believe in God is to believe in both his existence 
and his character.PTUK October 17, 1895, page 661.2 


It is not enough to believe only in the existence of God. To believe 
only that He js, and not to believe that He is what He is, is not to 
believe in Him at all. For even to believe in His existence and then 
to believe Him to be of a character different from that which He 
really is,—this is only to believe in a different God from that which 
He really is. And to believe in a different God from what He is, is 
really to believe in another God; but in reality there is no other God 
than He; all others are only imaginary. Therefore, even to believe 
that He is, and then believe Him to be different in character from 
that which He really is—this, in reality, is not to believe in Him at all. 
It is to believe in another than He, it is only to have another God, 
and so in idolatry.P TUK October 17, 1895, page 661.3 


Accordingly it is written: “He that cometh to God must believe that 
He is’—and more. He “must believe that He is, and that He is a 
rewarder of them that diligently seek Him.” Hebrews 17:6. In other 
words, he that cometh to God must believe that He is, and that He 
is what He is; he must believe both in His existence and in His 
character. This, and this alone is to believe in God. This and this 
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alone is what it is to believe in His name.P TUK October 17, 1895, 
page 661.4 


THE NAME DECLARED 


WHAT, then, is His character? what is His name? what is He? In 
one word the name is this: “GOD IS LOVEPTUK October 17, 
1895, page 661.5 


In another place His name is given in a more extended form, so that 
we may more fully understand what it really is. When Moses asked 
the Lord to show him His way, the Lord said: “I will do this thing also 
that thou hast spoken.... | will make all My goodness pass before 
thee, and | will proclaim the name of the Lord before thee.” “And the 
Lord descended in the cloud, and stood with him there, and 
proclaimed the name of the Lord. And the Lord passed by before 
him, and proclaimed, The Lord, The Lord God.” This is “Jehovah, 
Jehovah God;” “Jah;” and corresponds to “Il am,” expressing 
existence. And now comes that which expresses His character: 
“Merciful and gracious, longsuffering, and abundant in goodness 
and truth, keeping mercy for thousands, forgiving iniquity and 
transgression and sin.” That is His name; and this is what He 
is.PTUK October 17, 1895, page 661.6 


MERCY, GRACE, LONGSUFFERING 


“MERCIFUL,” is full of mercy. Mercy is the disposition to treat 
people better than they deserve. It is not to treat persons thus from 
some outward constraint; but it is his disposition, it is His very 
inmost nature, to do it. It being His nature to do it, He cannot do 
otherwise.PTUK October 17, 1895, page 661.7 


Gracious. Grace is favour. Gracious is favourable; extending favour. 
This is what He is. This is His nature. This is why it is so often 
written, “Grace be to you.” And because He is gracious, therefore, 
“Unto every one of us is given grace according to the measure of 
the gift of Christ.” Ephesians 4:7. The measure of the gift of Christ is 
but the measure of “the fulness of the Godhead bodily.” Co/ossians 
2:2. So that is this gift of grace there is given Himself in His fulness. 
For “of His fulness have all we received, and grace for grace.” John 
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71:16. This grace, even Himself, is given that all men might be 
saved, for “the grace of God bringeth salvation.” Titus 3:17. He is 
gracious. He is the Saviour. Thanks to His namePTUK October 17, 
1895, page 661.8 


Longsuffering: “God is longsuffering to usward, not willing that any 
should perish; but that all should come to repentance.” And “the 
longsuffering of our Lord is_ salvation.” 2 Peter 3:15. The 
longsuffering of the Lord is salvation, and he is longsuffering,—this 
is His nature, this is Himself,—consequently He is salvation. 
Therefore, “Behold, God is my salvation; | will trust, and not be 
afraid; for the Lord JEHOVAH is my strength and my song; He also 
is become my salvation. Therefore with joy shall ye draw water out 
of the wells of salvation. Therefore with joy shall ye draw water out 
of the wells of salvation.” /saiah 12:2, 3. For He is “the fountain of 
living waters.” Jeremiah 2:13.PTUK October 17, 1895, page 661.9 


ABUNDANTLY FORGIVING 


ABUNDANT in goodness and truth, keeping mercy—treatment 
better than they deserve—for thousands; not simply for thousands 
of persons, but for thousands of generations of people. For, “Know 
therefore that the Lord thy God, He is God, the faithful God, which 
keepeth covenant and mercy with them that love Him and keep His 
commandments to a thousand generations.” Deuteronomy 7:9. This 
is His nature. He is the faithful God, and He takes pleasure in them 
that hope in His mercy—them that hope in His disposition to treat 
them better than they deserve; in them that believe in His name, 
which is merciful, even to a thousand generations.P7 UK October 
17, 1895, page 661.10 


“Forgiving iniquity and transgression and sin;” not merely that He 
will forgive, if we do penance enough; not that He can be 
persuaded to forgive. No; but that He/s forgiving iniquity and 
transgression and sin. Forgiveness is in Him. It is of Him. It is His 
very self to extend it to every soul. If men will not accept it when it is 
so freely and so constantly extended, they must perish in their sins 
of course; because He cannot compel any to accept it, but He 
extends it. He extends it to every soul; and He extends it always. “1 
am that | am.” This is My name forever, and this is My memorial 
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throughout all generations.” O, He is “forgiving iniquity and 
transgression and sin.” This is His name. Glory to His name!PTUK 
October 17, 1895, page 661.117 


“And the Lord descended in the cloud, and stood with him there, 
and proclaimed the name of the Lord. And the Lord passed by 
before him, and proclaimed, The Lord, The Lord God, merciful and 
gracious, longsuffering and abundant in goodness and _ truth, 
keeping mercy for thousands, forgiving iniquity and transgression 
and sin.” This is His name. This is Himself. Therefore, “Stand up 
and bless the Lord your God forever and ever; and blessed be Thy 
glorious name, which is exalted above all blessing and praise.” “O 
magnify the Lord with me, and let us exalt His name 
together.” PTUK October 17, 1895, page 662.1 


A. T. JONES. 
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October 24, 1895 


“Preaching and Baptizing in His Name” The Present Truth 11, 43, pp. 677, 
678. 


ATJ 


“AND he said unto them, Thus it is written, and thus it behoved 
Christ to suffer, and to rise from the dead the third day; and that 
repentance and remission of sins should be preached in His name 
among all nations, beginning at Jerusalem.” Luke 24:46, 47.PTUK 
October 24, 1895, page 677.1 


Christ is the revelation, not of Himself, but of the Father. For “no 
man knoweth the Son, but the Father; neither knoweth any man the 
Father, save the Son, and he to whomsoever the Son will reveal 
Him.” “God was in Christ, reconciling the world unto Himself.” And 
“the word which ye hear is not Mine, but the Father’s which sent 
Me.” John 14:24.PTUK October 24, 1895, page 677.2 


Therefore when the word was spoken that “repentance and 
remission of sins should be preached in His name,” it was the word 
of the Father. And the name in which this is to be preached is the 
Father’s Name,—is that name which is “merciful and gracious, long- 
suffering, and abundant in goodness and truth, keeping mercy for 
thousands, forgiving iniquity and transgression and sin.”"PTUK 
October 24, 1895, page 677.3 


CHRIST BEARS THE FATHER’S NAME 


HOWEVER, it would be in no wise different so far as this particular 
fact is concerned, if Christ had spoken this of Himself, and had 
commissioned to preach in His name, for His original name is 
precisely the same as the Father’s. He and the Father are one. And 
“He hath by inheritance obtained a more excellent name than” any 
of the angels. Hebrews 1:4.PTUK October 24, 1895, page 677.4 


The only name that any person can inherit is his father’s name. A 
person may have several names; but there is only one that he can 
inherit, and that is his father’s; all other names that he may have 
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must be given to him. Now Christ had “by inheritance” a name. It 
could not possibly be any other than His Father’s nameP7UK 
October 24, 1895, page 677.5 


Having this name by inheritance, He has it by nature. He has it by 
the very fact of His existence. As certainly as He exists, this name 
—the name of the Father—belongs to Him. And the Father’s name 
being His by nature, this name as certainly expresses His nature as 
it expresses the name of the Father. “The Lord, the Lord God, 
merciful and gracious, long-suffering, and abundant in goodness 
and truth, keeping mercy for thousands, forgiving iniquity and 
transgression and sin’—this is the Father’s name and nature; and 
this is the name and nature of the Son, because He has by 
inheritance—by nature—His Father’s name.PTUK October 24, 
1895, page 677.6 


Therefore to preach in His name is to preach in fulness of mercy, in 
grace, in long-suffering and abundance of goodness and truth, and 
in forgiveness of iniquity and transgression and sin; for this is His 
name. Only thus can repentance and remission of sins really be 
preached.PTUK October 24, 1895, page 677.7 


FOR THE MAN WITH A GRIEVANCE 


HOW can any one preach “in His name,” who is ready to think 
himself slighted and to feel hurt if there is not shown to him the 
favour that he thinks he ought to receive? “His name” is “gracious,” 
that is, extending favour, not fishing for favours, nor extending 
favour for favour.PTUK October 24, 1895, page 678.1 


How can any one preach “in His name” who thinks Himself 
oppressed or treated unjustly by the Conference Committee, and is 
fretting and sulking under it? “His name” is long-suffering and at the 
same time kind and abundant in goodness and truth, even under 
actual and deliberate injuries and outrages. And to preach “in His 
name’ is to be possessed of this spirit and to preach in this spirit, 
even though such things should really be put upon us instead of 
their being wholly imaginary.P7UK October 24, 1895, page 678.2 


How can any one preach, or otherwise work, “in His name” who is 
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holding grudges and ill feelings against others? His name is 
“merciful, ... forgiving iniquity and transgression and sin;” and to 
preach, or do anything else, in His name is to do it in the fulness of 
the disposition and spirit to treat offenders better than they deserve, 
freely forgiving every kind of wrong.PTUK October 24, 1895, page 
678.3 


BURIED IN HIS NAME 


WHEN His ministers are sent forth to preach “in His name,” they are 
also commanded to baptize in His name: “Baptizing them in the 
name of the Father, and of the Son, and of the Holy Ghost.” 
“Repent, and be baptized every one of you in the name of Jesus 
Christ.” Acts 2:38. If the preaching has been done in His name, the 
baptizing can be done in His name. Otherwise not, for in that case 
the persons to be baptized will not know His name; and if they do 
not know His name, how can they be baptized—buried, 
overwhelmed, lost sight of—in His name; for this is what baptism in 
his name signifies.PTUK October 24, 1895, page 678.4 


For a person to be baptized in His name, signifies much more than 
merely to have the phrase recited over him and then to be buried in 
the water. To be baptized in the name of the Lord, really signifies 
that just as the person is buried, overwhelmed, and lost sight of, in 
the water, so also is he buried, overwhelmed, and lost sight of, in 
the name, the character, the nature, of the Lord. It signifies that that 
person’s old, original nature and character are no more to be seen 
in the world; but in their stead the nature and character of the Lord. 
It signifies that he is no more to be manifest in the world; but that 
God, instead of himself, is to be manifest in him in the world.P7TUK 
October 24, 1895, page 678.5 


This is what baptism “in His name” signifies, both in the Greek 
words and in the doctrine of the Scripture. But how shall the people 
be baptized in His name, if they do not know His name! And how 
shall they know His name, if they are not instructed in His name, 
and to make manifest His name to the people? O, let the preaching 
be all “in His name” indeed, that the people may be truly baptized 
“in His name,” that the promise may now be fulfilled, “My people 
shall know My name”!PTUK October 24, 1895, page 678.6 
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October 31, 1895 
““My People Shall Know My Name’” The Present Truth 11, 44, pp. 692, 693. 


ATJ 


THIS word is spoken of the people of God at the time when the 
church is to be clothed with the “beautiful garments” of his 
righteousness and endued with his power (/sa/ah 52:7); when she is 
entirely separated from the world and all worldliness; and when she 
is entirely loosed from the captive bonds of sin (verse 2); and when 
she is to know the full redemption of the Lord. Verse 3.PTUK 
October 31, 1895, page 692.1 


It is the time when, again, as in Egypt, his people will be “oppressed 
without cause” (verse 4); when “they that rule over them make them 
to howl,” and themselves “continually every day blaspheme” the 
name of the Lord. Verse 5. It is at such a time as this, and 
“therefore” that the Lord declares, “My people shall know My name.” 
Verse 6.PTUK October 31, 1895, page 692.2 


And that time is now. Those who obey Him now, as in Egypt, are 
oppressed without cause. There, they were oppressed for the 
keeping the Sabbath of the Lord, and here, they are oppressed for 
the same thing. And now God will be revealed in power as He was 
then. Now as then the Lord will make “bare His holy arm in the eyes 
of all the nations; and all the ends of the earth shall see the 
salvation of our God.” Verse 10. “Therefore My people shall know 
My name; therefore they shall know in that day that | am He that 
doth speak; behold, it is |."P7UK October 31, 1895, page 692.3 


WHAT IT IS TO KNOW HIS NAME 


HIS name is “merciful and gracious, long-suffering and abundant in 
goodness and truth, keeping mercy for thousands, forgiving iniquity 
and transgression and sin.” To know His name is to know all this. It 
is not merely to know about it, but it is to know it. it is not to know of 
it by the hearing of the ear; it is to know it, by the “hearing of faith’— 
to know it with the heart. As His name expresses what He is, to 
know His name is to know Him—not merely to know about Him; but 
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to know Him. His name expresses His nature, and to know His 
name is to know His nature.P7TUK October 31, 1895, page 692.4 


He is merciful. This is His name; and to know His name is to know 
mercy. It is to know what it is always to manifest from the heart 
treatment better than they deserve to all offenders. It is only by 
knowing Him, the fountain of mercy that this can be done. “Be ye 
therefore merciful, as your Father also is merciful.” Luke 6:36.PTUK 
October 31, 1895, page 692.5 


He is gracious. This is His name; and to know His name is to know 
what it is to be extending favour always to all people. Not favour for 
favour; but pure favour. Not selfishness; but graciousness.P7UK 
October 31, 1895, page 692.6 


He is long-suffering. His name, even as He says, is continually 
every day blasphemed; His law is trampled underfoot; His authority 
is defied; He Himself is abused and outraged; yet He suffers it long, 
He endures it long, and is still abundant in goodness and truth even 
toward all those who are doing all these evil things. He is long- 
suffering thus toward all, because He is not willing that any should 
perish, but that all should come to repentance. This is His name; 
and to know His name is to know what it is wrongfully and unjustly 
to suffer contempt, injury, abuse, and outrage, to suffer these things 
long and still manifest abundance of goodness and truth to all, that 
if by any means they may be brought to repentance. “Charity 
suffereth long, and is kind.” And “if | have not charity, | am nothing.” 
“Charity is the bond of perfectness.”P TUK October 31, 1895, page 
692.7 


And now that the time of suffering, of contempt, of oppression, of 
abuse, and of outrage, is upon us, how precious the promise that 
we shall know His name, so that His holy disposition and character 
shall be manifest on all occasions! And how important it is that 
every one who has a name and place among His people, shall 
receive this promise in its fulness, that we may indeed know His 
name, and that the savour of His knowledge may be made manifest 
by us in every place!PTUK October 31, 1895, page 692.8 


He is forgiving iniquity and transgression and sin. This is His name; 
and to know His name is to know the forgiveness of iniquity and 
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transgression and sin. It is to know this, each one for himself in his 
own, individual case; and then because of this, manifesting it to all 
people always. “Condemn not, and ye shall not be condemned; 
forgive, and ye shall be forgiven.” Luke 6:37. It is not condemnation 
that men in this world need. They have that already in abundance. It 
is not condemnation but salvation that the people of this world 
need. “God sent not His Son into the world to condemn the world; 
but that the world through Him might be saved.” And “as My Father 
sent Me, so send | you.” He does not send us to condemn anybody; 
but that they may be saved. His name is “forgiving iniquity and 
transgression and sin,” and His people are to know His name—they 
are to know what it is to be this to all.P7UK October 31, 1895, page 
692.9 


God is love. This is His name; and to know His name is to know 
love—His love. It is to know Him as He is Himself. And “he that 
loveth not, knoweth not God.”P TUK October 31, 1895, page 692.10 


THE PROMISE OF THE DIVINE NATURE 


IT is not in human nature of itself to manifest the disposition and 
character here outlined. It is not in human nature of itself always to 
treat people better than they deserve; to be always extending 
favour to the unthankful and the evil; to suffer long injustice and 
oppression without cause, and at the same time to be kind, and 
manifest abundance of goodness and truth; and to be always 
forgiving iniquity and transgression and sin. This is not natural. It is 
natural for men to treat people only as they deserve; to extend 
favors only for favours; to resent injustice and resist oppression; to 
harbour enmity rather than to be forgiving.PTUK October 31, 1895, 
page 692.11 


This promise that the Lord’s people shall know His name, is 
therefore in reality a promise that they shall know another nature. 
His name expresses His nature. To know His name is to know His 
nature. Therefore the promise that we shall know His name, is a 
promise that we shall know and be partakers of—and know by 
being partakers of—the Divine nature.PTUK October 31, 1895, 
page 693.1 
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It is written that by the promises we are partakers of the divine 
nature. And surely here is the chief of the promises, the very 
promise itself, by which this shall be done.PTUK October 31, 1895, 
page 693.2 


“My people shall know My name.” His name shall be manifest in His 
people. His nature shall be manifest in His people. God will again 
be manifest in the flesh. This is the everlasting gospel, and thus it is 
to be preached with a loud voice to every nation and kindred and 
tongue and people.P7 UK October 31, 1895, page 693.3 


“How beautiful upon the mountains are the feet of him that bringeth 
good tidings, that publisheth peace; that bringeth good tidings of 
good, that publisheth salvation; that saith unto Zion, Thy God 
reigneth! Thy watchmen shall lift up the voice; with the voice 
together shall they sin; for they shall see eye to eye, when the Lord 
shall bring again Zion. Break forth into joy, sing together, ye waste 
places of Jerusalem; for the Lord hath comforted His people, He 
hath redeemed Jerusalem. The Lord hath made bare His holy arm 
in the eyes of all the nations; and all the ends of the earth shall see 
the salvation of our God. depart ye, depart ye, go ye out from 
thence, touch no unclean thing; go ye out of the midst of her 
[Babylon]; be ye clean that bear the vessels of the Lord. For ye 
shall not go out with haste, nor go by flight; for the Lord will go 
before you; and the God of Israel will be your rereward.” Thanks be 
unto God for His unspeakable gift! “The name of the Lord is a 
strong tower, wherein the righteous run and are safe.” “My people 
shall know My name.” Do you know His name!PTUK October 31, 
1895, page 693.4 


A. T. JONES. 
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November 21, 1895 
“Asking in His Name” The Present Truth 11, 47, p. 742. 


ATJ 


“VERILY, verily, | say unto you, Whatsoever ye shall ask the Father 
in My name, He will give it you.” John 16:23. “And whatsoever ye 
shall ask in My name, that will | do, that the Father may be glorified 
in the Son. If ye shall ask anything in My name, | will do it.” Chapter 
14:13, 14.PTUK November 21, 1895, page 742.1 


What is His name? “The Lord, the Lord God, merciful and gracious, 
long-suffering, and abundant in goodness and truth, keeping mercy 
for thousands, forgiving iniquity and transgression and sin.” What is 
it, then, to ask in His name, but to ask in the very spirit and nature 
of the fulness of mercy and graciousness, in long-suffering and 
abundance of goodness and truth, and forgiving iniquity and 
transgression and sin! It is to be imbued with His own Spirit, making 
manifest His own disposition and character in the heart, and then in 
this disposition making our requests known unto God.PTUK 
November 21, 1895, page 742.2 


WHAT IT MEANS 


TO ask in His name means a good deal more than to present a 
series of formal or perhaps even selfish requests, and then put at 
the end of it the words “in Jesus’ name.” To pray “in His name,” is to 
have the whole petition imbued through and through with His name 
—with His disposition and character, with his nature. For His name 
is his nature. “For we know not what we should pray for as we 
ought; but the Spirit itself maketh intercession for us with groanings 
which cannot be uttered. And He that searcheth the hearts knoweth 
what is the mind of the Spirit, because he maketh intercession for 
the saints according to the will of God.” Romans 8:26, 27. As the 
Spirit of God makes intercession for us, in order that our prayers 
may be such as they ought to be, it is evident that our prayers must 
be according to the mind of the Spirit to be acceptable with God. It 
is the Spirit of God that sheds abroad the love of God in our hearts 
(Romans 5:5); it is by the Spirit that Christ dwells in the heart. Thus 
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it is by the Spirit that we are made partakers of the Divine nature 
through the promises. And to ask according to the Spirit and in the 
Spirit, is to ask according to His nature, it is to ask in His name. This 
and this only is asking “in His name.”PTUK November 27, 1895, 
page 742.3 


This is made plain by Mark 17:25: “And when ye stand praying, 
forgive, if ye have aught against any.” This shows that we are to 
pray in the very disposition and nature of the Lord. As He is 
“forgiving iniquity and transgression and sin,” so are we to be. As 
this is His name, and we are to “ask in His name,” so when we pray, 
and as we pray, we are to pray, “forgiving iniquity and transgression 
and sin.” This is what it is to ask in His name.PTUK November 27, 
1895, page 742.4 


WHAT HINDERS TRUE PRAYER 


TO pray to Him while we are unforgiving and holding hardness in 
the heart toward our brethren or any other man, and then close the 
prayer with the words, “In His name,” is only to take His name in 
vain. It is only a mockery, both of prayer and of his name; for it is 
not done in his name at all; it is not done in fulness of mercy, in 
graciousness, in long-suffering and abundance of goodness and 
truth, nor in the forgiveness of iniquity and transgression and 
sin.PTUK November 21, 1895, page 742.5 


Oh, it is too true, as He says in another place, “Hitherto have ye 
asked nothing in My name.” John 15:24. There has been in us too 
much hardness, too much judging, too little long-suffering and 
kindness and goodness and truth to man and too little of the Divine 
nature,—all this has been too largely true for us truly to have asked 
“in His name.”P TUK November 21, 1895, page 742.6 


But it is not too late yet. Let us thank the Lord and take courage, 
that it is not yet too late. We are in the time of which it is written, 
“My people shall know My name.” Let us in sincerity of heart accept 
the promise in its fulness, that it may indeed be fulfilled in us as we 
walk not after the flesh but after the SpiritP7TUK November 21, 
1895, page 742.7 
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Then, knowing His name, we shall believe in His name, we shall 
work in His name, we shall preach in His name, we shall baptize 
and be baptized in His name, we shall meet in His name, we shall 
pray in His name, yes, whatsoever we do, in word or deed, we shall 
do all in the name of the Lord Jesus, giving thanks to God and the 
Father by Him.PTUK November 21, 1895, page 742.8 


“And the Lord descended in the cloud, and stood with him there, 
and proclaimed the name of the Lord. And the Lord passed by 
before him, and proclaimed, The Lord, the Lord God, merciful and 
gracious, long-suffering, and abundant in goodness and truth, 
keeping mercy for thousands, forgiving iniquity and transgressions 
and sin, and before whom no man is guiltless [German version]; 
visiting the iniquity of the fathers upon the children, and upon the 
children’s children, unto the third and to the fourth generation.PTUK 
November 21, 1895, page 742.9 


“And Moses made haste, and bowed his head toward the earth, and 
worshipped. And he said, If now | have found grace in Thy sight, O 
Lord, let my Lord, | pray Thee, go among us; for it is a stiffnecked 
people; and pardon our iniquity and our sin, and take us for Thine 
inheritance. And he said, Behold, | make a covenant; before all thy 
people | will do marvels such as have not been done in all the earth, 
nor in any nation; and all the people among which thou art shall see 
the work of the Lord; for it is a terrible thing that | will do with thee.” 
(Read with this also /saiah 52:1-12.)PTUK November 21, 1895, 
page 742.10 


And let all the people say, Amen, the Lord do so. A. T. 
JONES.PTUK November 21, 1895, page 742.11 
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December 19, 1895 


“We Would See Jesus” The Present Truth 11, 51, pp. 805, 806. 


ATJ 


“AND there were certain Greeks among them that came up to 
worship at the feast; the same came therefore to Philip, which was 
of Bethsaida of Galilee, and desired of him, saying, Sir, we would 
see Jesus.”PTUK December 19, 1895, page 805.1 


The desire of these Greeks was certainly a very natural one. They 
had come up to Jerusalem to worship, and had found the name of 
Jesus upon everybody’s lips. From the highest to the lowest, from 
the proud and courted Pharisee to the outcast leper, from the 
highest priest and the chief priests, supposed to be the purest in the 
nation, to the abandoned sinner, all, all were talking about Jesus— 
of course not all praising Him, not all glorifying Him; the chief priests 
and the Pharisees were most bitterly opposed to Him, and were 
only waiting impatiently for an opportunity to kill Him, while the 
common people were anxious to make Him a king. But whether it 
was to praise or to condemn, whether it was to kill or to make a 
king, the sole subject of it all was Jesus, and it was the most natural 
thing in the world that these Greeks should want to see the Person 
about whom so much was made.P7TUK December 19, 1895, page 
805.2 


From that day to this, the name that has been used most in this 
world is the name of Jesus. The one Person about whom more has 
been said, and of whom more has been made, than of any other 
person this world ever saw, is the Man Christ Jesus. True, as at the 
first, some have praised Him, and some have cursed Him; some 
have worshipped Him, while others have sought to kill Him, crying, 
“Crush the wretch,” and often he has been wounded in the house of 
His friends; still the name more than all others that is used in the 
wide world to-day is the name of Jesus. And with those Greeks of 
old, we now say, “We would see Jesus.”P 7 UK December 19, 1895, 
page 805.3 


Not, however, as they, simply because much is said of Him, neither 
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for or against Him. But we would see Him as He is, for what He is. 
For even as saith the scripture, having not seen Him, we love Him 
(7 Peter 1:8); and because we love Him we would see Him. Having 
not seen Him, we love Him because He first loved us. We love Him 
because He loved us and gave Himself for us. We love Him for His 
gentle pity for sinners such as we. We love him because in “the 
great love wherewith He loved us” He, “His own self, bare our sins 
in His own body on the tree, that we, being dead to sins, should live 
unto righteousness.” We love Him for his lofty humanity. We love 
Him for His “profound reverence for infinite goodness and truth.” We 
love Him for the moral force and the benign influence of His mighty 
character. We love Him for his perfect goodness. For this cause 
would we see Him. We would see Him because of? 7 UK December 
19, 1895, page 805.4 


—‘“the character He bears, And all the forms of love He 
wears.”PTUK December 19, 1895, page 805.5 


Yet we would not now see Him as He is. We would not now see His 
visage so married more than any man, and His form more than the 
sons of men. We would not now see Him a man of sorrows and 
acquainted with grief. We would not now see Him oppressed and 
afflicted. We would not now see Him taken as a lamb to the 
slaughter. We would not now see Him in his travail of soul. We 
would not now see Him in his dreadful agony on the cruel 
tree.PTUK December 19, 1895, page 805.6 


No; we would see Him as He/s. We would see Him “that liveth,” 
though once dead, but now “alive forevermore, Amen,” and who 
has “the keys of hell and of death.” We would see Him as the 
disciples saw Him—‘“His face did shine as the sun,” “and His 
raiment became shining,” “white as the light,” “exceeding white as 
snow, so as no fuller on earth can white them.”P TUK December 19, 


1895, page 805.7 


We would see Him as Stephen saw Him—in glory, “standing on the 
right hand of God.” We would see Him as Paul saw Him—shining in 
light “above the brightness of the sun.” We would see Him as John 
saw Him—‘His head and His hair white like wool, as white as snow; 
and His eyes as a flame of fire; and His feet like unto fine brass, as 
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if they burned in a furnace; and His voice as the sound of many 
waters;” “and His countenance as the sun shineth in its strength.” 
We would see Him as Isaiah saw Him—‘sitting upon a throne, high 
and lifted up,” and the train of His glory filling the heavenly temple, 
about Him standing the bright seraphim shading their glorious faces 
from His ineffable glory, and crying one unto another, “Holy, holy, 
holy, is the Lord of hosts; the whole earth is full of his glory.” /saiah 
6:1-4 with John 12:41.PTUK December 19, 1895, page 805.8 


We would see Him coming in the clouds of heaven with power and 
great glory, and would hear His might voice saying to His angels, 
“Gather My saints together unto Me, those that have made a 
covenant with Me by sacrifice.” And then and there in the midst of 
the church would we see Him and hear His glorious voice singing 
that song of promised praise to the Father (Hebrews 2:72). Oh, ‘tis 
thus that “we would see Jesus”"!PTUK December 19, 1895, page 
806.1 


And we thank God, not only for the hope that we sha// see Him as 
He is, but also that the signs are abundant all about us that show 
this “blessed hope” shall be fulfilled. So the blessed promise is that 
we shall not ... “see Him as He is,” but “we shallbe like Him.” 
“Beloved, now are we the sons of God, and it doth not yet appear 
what we shall be; but we know that when He shall appear, we shall 
be like Him; for we shall see Him as He is.” We would see Jesus. 
But while so living and walking, we would never for a moment forget 
that he “that hath this hope in him purifieth himself, even as He is 
pure.” 7 John 3:3. And, even so, we would indeed see Jesus. A. T. 
JONES.PTUK December 19, 1895, page 806.2 
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December 26, 1895 


“The Beginning of the Papacy” The Present Truth 11, 52, pp. 821, 822. 


ATJ 


IN studying the errors of the Papacy the question naturally arises, 
How came such a falling away from the truths of the Gospel as 
taught by the Lord Jesus Christ Himself and by His apostles, 
endued, as they were, by the Spirit of God? The answer is, It was 
by the self-exaltation of the creature above the Creator.PTUK 
December 26, 1895, page 821.1 


When Paul was at Thessalonica, he preached to the people about 
the second coming of the Lord. And after he went away he wrote 
them a letter, in which he referred to the same subject, in these 
words: “This we say unto you by the word of the Lord, that we which 
are alive and remain unto the coming of the Lord shall not prevent 
them which are asleep. For the Lord Himself shall descend from 
heaven with a shout, with the voice of the Archangel, and with the 
trump of God; and the dead in Christ shall rise first: then we which 
are alive and remain shall be caught up together with them in the 
clouds, to meet the Lord in the air: and so shall we ever be with the 
Lord.” 7 Thessalonians 4:15-17.PTUK December 26, 1895, page 
821.2 


The Thessalonians, forgetting the instruction they had received 
from the apostle personally on this subject, and being deceived by 
letters purporting to come from him, concluded that the Lord’s 
coming might be expected at any moment. This coming to the 
apostle’s knowledge, he wrote them a second letter, in which he 
exhorts them thus: “Now we beseech you, brethren, by the coming 
of our Lord Jesus Christ, and by our gathering together unto Him, 
that ye be not soon shaken in mind, or be troubled, neither by spirit, 
nor by word, nor by letter as from us, as that the day of Christ is at 
hand. Let no man deceive you by any means: for that day shall not 
come, except there come a falling away first, and that man of sin be 
revealed, the son of perdition; who opposeth and exalteth himself 
above all that is called God, or that is worshipped; so that he as 
God sitteth in the temple of God, showing himself that he is God. 
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Remember ye not, that, when | was yet with you, | told you these 
things? And now ye know what withholdeth that he might be 
revealed in his time. For the mystery of iniquity doth already work: 
only he who now letteth will let, until he be taken out of the way. 
And then shall that Wicked be revealed, whom the Lord shall 
consume with the spirit of His mouth, and shall destroy with the 
brightness of His coming.” 2 Thessalonians 2:1-8.PTUK December 
26, 1895, page 821.3 


All this Paul had taught the Thessalonians when he was with them, 
as he reminds them in the fifth verse: “Remember ye not, that, 
when | was yet with you, | told you these things?” Then, having 
recalled to their minds the fact, he simply appeals to their 
knowledge, and says, “And now ye know what withholdeth that he 
[the son of perdition] might be revealed in his time.” This plainly sets 
forth the prophecy of a great falling away or apostasy from the truth 
of the Gospel. The purity of the Gospel of Christ would be 
corrupted, and its intent perverted.P7 UK December 26, 1895, page 
821.4 


The falling away of which Paul wrote to the Thessalonians is 
referred to in his counsel to the elders, or bishops, of the church at 
Ephesus, whom he called to meet him at Miletus. To them he said: 
“For | know this, that after my departing shall grievous wolves enter 
in among you, not sparing the flock. Also of your own selves shall 
men arise, speaking perverse things, to draw away disciples after 
them. Therefore watch, and remember, that by the space of three 
years | ceased not to warn every one night and day with tears.” Acis 
20:29-31.PTUK December 26, 1895, page 821.5 


This warning was not alone to the people of Ephesus in the three 
years that he was there. It is seen through all his epistles. Because 
of this readiness of individuals to assert themselves, to get wrong 
views of the truth, and to speak perverse things, the churches had 
constantly to be checked, guided, trained, reproved, and rebuked. 
But it was not alone nor chiefly from these characters that the 
danger threatened. It was those who from among the disciples 
would arise speaking perverse things, to draw away disciples after 
them.PTUK December 26, 1895, page 821.6 
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Through error or judgment, a man might speak perverse things with 
no bad intention; but the ones here mentioned would perverse 
things purposely and with the intention of making disciples for 
themselves—to draw away disciples after them instead of to draw 
disciples to Christ. These would pervert the truth, and would have to 
pervert the truth, in order to accomplish their purpose.P7UK 
December 26, 1895, page 821.7 


He who always speaks the truth as it is in Jesus, will draw disciples 
to Jesus, and not to himself. To draw to Christ will be his only wish. 
But when one seeks to draw disciples to himself, and puts himself 
in the place of Christ, then he must pervert the truth, and 
accommodate it to the wishes of those whom he hopes to make his 
own disciples. This is wickedness; this is apostasys.PTUK 
December 26, 1895, page 821.8 


There was another consideration which made the danger the more 
imminent. These words were spoken to the bishops. It was a 
company of bishops, or elders, to whom the apostle was speaking 
when he said: “Of your own selves shall men arise speaking 
perverse things to draw away disciples after them.” From that order 
of men who were chosen to guide and to care for the church of 
Christ, from those who were set to protect the church—from this 
order of men there would be those who would pervert their calling, 
their office, and the purpose of it, to build up themselves, and 
gather disciples to themselves in the place of Christ.P7TUK 
December 26, 1895, page 821.9 


To watch this spirit, to check its influence, and to guard against its 
workings was the constant effort of the apostle; and for the reason 
as stated to the Thessalonians, that the mystery of iniquity was 
already working. There were at that time elements abroad which the 
apostle could plainly see would develop into all that the Scriptures 
had announced. And scarcely were the last of the apostles dead 
when the evil appeared in its practical workings; and to study the 
growth of this apostasy (as we shall in future numbers) is only to 
study the growth of the Papacy, for it was the Papacy in its earlier 
stages.PTUK December 26, 1895, page 821.10 


A. T. JONES. 
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